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Registration and Morning 
Coffee 

 
Welcome and Opening 

Remarks 
 

 
  

 
 
 
 
 
 
 
 
 
 

Performance  
 
 

Presentation of Papers 
Session 1A 

 
 
 
 
 
 
 

Session 1B 
 
 
 
 
 
 

Session 1C 
 
 
 
 
 

Thursday, 12 September 2013 

Conservatory, McCance Building, 3rd Floor 
 
 
Professor Colin Clark, Chair, University of 
the West of Scotland 
 
Professor Sir Jim McDonald, Principal and 
Vice-Chancellor, University of Strathclyde 
 
Professor Mark Poustie, Vice-Dean 
(Internationalisation), Faculty of 
Humanities and Social Sciences, 
University of Strathclyde 
 
Professor Elena Marushiakova, President 
of the Gypsy Lore Society 
 
 
Jess Smith, ScottishGypsy/Traveller 
Author and Traditional Storyteller 
 
 
Religion and Faith (1) 
McCance 301 
Chair—Fabian Jacobs 

Paper 1 Margaret Greenfields 
Paper 2 Sorin Gog 
Paper 3 Elena Maruishiakova and 

Vesselin Popov 
 
Poverty, Exclusion and Marginality 
McCance 307 
Chair—Sheila Salo 

Paper 1 Kitti Baracsi 
Paper 2 Hamied GM Al Hashimi 
Paper 3 Rinaldo Diricchardi 
 
Education (1) 
McCance 309 
Chair—Thomas Acton 
Paper 1 Christina Haupt 
Paper 2 Mihaela Gramaticu 
Paper 3 Panagiota Gkofa 

0830 – 0915 
  
  
0915 – 1000
 
  
 
 
  
 
  
 
 
 
 
 
 
 
1000 – 1030
 
  
1030—1200 
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Session 1D 
 
 
 
 
 
 

Lunch 
 
 
 

Presentation of Papers 
Session 2A 

 
 
 
 
 
 

Session 2B 
 
 
 
 
 
 
 

Session 2C 
 
 
 
 
 
 
 
 
 

THURSDAY, 12 SEPTEMBER 2013 

Identity and Culture (1) 
McCance 402 
Chair—Sofiya Zahova 

Paper 1 Sema Balaman 
Paper 2 Jacopo Miglioranzi 
Paper 3 Colin Clark 
 
Served in the Conservatory Area of the 
McCance Building (level 3) 
 
 
 
Education (2) 
McCance 301 
Chair—Anne Sutherland 

Paper 1 Jekatyerina (Katya) Dunajeva 
Paper 2 Vita Petrušauskaitė  
Paper 3 Pauline Padfield 
 
Migration and Belonging 
McCance 307 
Chair—Colin Clark 
Paper 1 Veronika Nagy 
Paper 2 Rachel Humphris  
Paper 3 Eva Kourova 
 
 
History, Slavery and Emancipation 
McCance 309 
Chair—Margaret Beissinger 
Paper 1 Thomas Acton 
Paper 2 Stephan Steiner 
Paper 3 Viorel Achim 
 
 
 
 

 
 
 
 
 
 
 
1200—1300 
  
 
 
1300—1430 
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Afternoon Tea and Coffee 

 
  

 
 

Presentation of Papers 
Session 3A 

 
 
 
 
 

Session 3B 
 
 
 
 
 
 

Session 3C 
 
 
 
 
 

Session 3D 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

THURSDAY, 12 SEPTEMBER 2013 

 
Served in the Conservatory area of the 
McCance Building (level 3) 
 
 
 
 
Language (1) 
McCance 402 
Chair—Elena Marushiakova 
Paper 1 Sofiya Zahova  
 
 
Urban Space, Housing and the City 
McCance 307 
Chair—Colin Clark 
Paper 1 Lászá Fosztó  
Paper 2 Patricia Karina Kayek  
Paper 3 Antonio Montaňės Jimėnez  
 
Representations (1) 
McCance 309 
Chair—Anne Sutherland 

Paper 1 Tamsin Graves  
Paper 2 James Deutsch  
 
Religion and Faith (2) 
McCance 301 
Chair—Matt Salo 

Paper 1 Dragan Todorović and 
Vladimir Cvetković  

Paper 2 Raluca Bianca Roman  
Paper 3 Tatiana Podolinská  
 
 
 
 
 
 
 
 

 
1430—1500 
 
 
 
 
 
1500—1630 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

P R O G R A M M E  
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Civic Reception 
 
 
 
 

Dinner  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

THURSDAY, 12 SEPTEMBER 2013 

A formal welcome and drinks reception to 
the City of Glasgow hosted by Glasgow 
City Council at the impressive City    
Chambers Building on George Square. 
 
We would suggest dining in the Merchant 
City area of the city (right next to the 
University, postcodes G1 and G2) or you 
may want to travel to the West End of the 
city, using the Underground system, and 
explore the Hillhead area around Byres 
Road (postcodes G11 and G12) where a 
number of good restaurants and cafės can 
be found as well as Kelvingrove Park and 
other attractions. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

1830—1930 
 
 
 
 
1930—2200 
 

P R O G R A M M E  
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Presentations of Papers 
 

Session 4A 
 
 
 
 
 
 

Session 4B 
 
 
 
 
 

Session 4C 
 
 
 
 
 
 

Session 4D 
 
 
 
 
 
 

Morning Coffee 
 
 
 
 
 
 
 
 
 
 
 

FRIDAY, 13 SEPTEMBER 2013 

 
 
Music, Performance and Social Change 
McCance 301 
Chair—Thomas Acton 

Paper 1 Kai Viljami Ǻberg  
Paper 2 Margaret H Beissinger  
Paper 3 Iren Kertesz Wilkinson  
 
Citizenship, State and Nationality 
McCance 307 
Chair—Sofiya Zahova 
Paper 1 Julija Sardelić  
Paper 2 Ioana Szeman  
 
Lives, Livelihoods and Legislation 
McCance 309 
Chair—Margaret Greenfields 
Paper 1 Marco Solimene  
Paper 2 Christine Miller  
Paper 3 Judit Durst  
 
Legal and Policing Issues 
McCance 402 
Chair—Colin Clark 

Paper 1 Anthony Drummond  
Paper 2 Carol Silverman  
Paper 3 Ayako Iwatani 
 
Tea and Coffee served in the Conservatory 
area of the McCance Building (level 3) 
 
 
 
 
 
 
 
 
 
 

P R O G R A M M E  

0900—1030 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
1030—1100 
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Presentation of Papers 
Session 5A 

 
 
 
 
 
 

Session 5B 
 
 
 
 
 
 
 

Session 5C 
 
 
 
 
 
 
 

Session 5D 
 
 
 
 
 
 

Lunch 
 
 
 
 
 
 
 
 
 

FRIDAY, 13 SEPTEMBER 2013 

 
Family, Death and Belief 
McCance 301 
Chair—Sheila Salo 
Paper 1 Eugenio Restrepo Madero  
Paper 2 Nathalie Manrique  
Paper 3 Stefánia Toma  
 
Gender and Identity (2) 
McCance 307 
Chair—Fabian Jacobs 

Paper 1 Marek Lukáč, Monica Bosá, 
Dávid Bosý and  
Alena Moravčiková  

Paper 2 Valentina Siniego Benenati  
 
Education (3) 
McCance 309 
Chair—Colin Clark 

Paper 1 Lynne Tammi  
Paper 2 Christina Rodell Olgac and 

Angelina Dimiter-Taikon  
Paper 3 Florinda Balla 
 
History, Slavery and Emancipation (2) 
McCance 402 
Chair—Sofiya Zahova 

Paper 1 Ömer Ulusoy  
Paper 2 Danijel Vojak  
Paper 3 Valdemar Kalinin  
 
Served in the Conservatory area of the 
McCance Building (level 3) 
 
 
 
 
 
 
 
 

P R O G R A M M E  

1100—1230 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
1230—1330 
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Presentation of Papers 
Session 6A 

 
 
 
 
 
 

Session 6B 
 
 
 
 
 

Session 6C 
 
 
 
 
 

Session 6D 
 
 
 
 
 
 
 
 

Afternoon Tea and Coffee 
 
 
 
 
 
 
 
 
 
 
 

FRIDAY, 13 SEPTEMBER 2013 

 
Representations (2) 
McCance 301 
Chair—Fabian Jacobs 
Paper 1 David Cressy  
Paper 2 Abby Bardi  
Paper 3 Lance Wilder  
 
Identity and Culture (2) 
McCance 307 
Chair—Carol Silverman 

Paper 1 Léon Grimard  
Paper 2 Abdullah Cisdir  
 
Governance, Politics and Identity 
McCance 309 
Chair—Margaret Beissinger 

Paper 1 Eszter Tarcsafalvi  
Paper 2 Enkelejda Sula-Raxhimi  
 
Language (2) 
McCance 402 
Chair—Thomas Acton 

Paper 1 Ján Ĉonka  
Paper 2 Evangelia Adamon and Esteban 

Acuna  
Paper 3 Helena Kyratji and 

Chryso Pelekani  
 
Tea and Coffee served in the Conservatory 
area of the McCance Building (level 3) 
 
 
 
 
 
 
 
 
 
 

P R O G R A M M E  

1330—1500 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
1500—1530 
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Workshop Session
  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Additional Papers 
 
 
 
 
 
 
 
 
 
 
 

FRIDAY, 13 SEPTEMBER 2013 

MECOPP  
(Minority Ethnic Carers of Older People 
Project,  
http://www.mecopp.org.uk/).  
 
This is a small interactive workshop 
session, facilitated by Michelle Lloyd and 
colleagues from MECOPP, looking at a 
recent project on Gypsy/Travellers in 
Scotland and experiences of caring for 
family.  
 
NB: A maximum number of 20 people can 
attend this session. First come, first 
served.  
 
Please register with 
Colin.Clark@uws.ac.uk.  
 
Please also note that on the Friday there is 
a MECOPP exhibition on display, located 
in the Conservatory area of the McCance 
Building on Richmond St (Level 3).  
 
 
McCance 301 
Chair—Colin Clark 

Paper 1 Lilyana Kovatcheva 
Roma Groups in Middle-Western 
Bulgaria 

Paper 2 Olga Magano and Manuela 
Mendes 
Gypsy Women in Portuguese 
Society : Tracing Singular and 
Plural Paths of Life 
 

 

P R O G R A M M E  

1530—1630 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
1615—1700 
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Annual General Meeting of 
the Gypsy Lore Society 

Membership 
 
 

Conference Dinner and 
Traditional Céilidh   

FRIDAY, 13 SEPTEMBER 2013 

McCance 301 
Open to GLS members only 
Agenda to follow 
 
 
Partick Burgh Hall 
9 Burgh Hall Street 
Glasgow 
G11 5LW 
 
 

1700—1800 
 
 
 
 
1900—0000 

P R O G R A M M E  
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SATURDAY, 14 SEPTEMBER 2013 

On the Saturday, for those still with us in Glasgow over the weekend, there are a range of 
places to visit and things to do across Scotland. For example, a visit to the village of Luss is 
highly recommended, as is a day-trip to places such as Loch Lomond, Aberfoyle, Loch Ness, 
Stirling Castle, Inverary, Loch Fyne, Glencoe etc. All of these places can be reached by public 
transport or hire car. Please speak with Colin or Caroline for other tips and suggestions.  
 
Useful day-trip websites include: 
 
http://www.timberbush-tours.co.uk/our-tours/from-glasgow/  
http://www.goscotlandtours.com/tour-list/glasgow-day-tours-groups.html  
http://www.rabbies.com/one_day_tours_scotland_gl.asp  
http://www.discoverscotlandtours.com/tour.htm  

P R O G R A M M E  
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N O M I N A L  L I S T  

Viorel Achim Nicolae Iorga Institute of History 
Thomas Acton University of Greenwich/Bucks New University 
Evangelia Adamou CNRS 
Marcela Adamova WSREC 
Shagufta Ahmed Glasgow City Council 
Hamied Al Hashimi International College of Islamic Sciences 
Sema Balaman Balbal Corporation 
Kitti Baracsi University of Pécs 
Abby Bardi Prince George's Community College 
Margaret Beissinger Princeton University 
Dávid Bosý Presov University 
Petre Breazu University of Leeds 
Harry Bryer 
Colin Clark University of the West of Scotland 
Andrew Connell  
Vladimir Cvetkovic Novi Sad University 
David Cressy Ohio State University 
Mikael Demetri Nytrop School 
James Deutsch Smithsonian Institution 
Angelina Dimiter-Taikon Nytorp School 
Anthony Drummond BCU 
Jekatyerina Dunajeva University of Oregon 
Laszlo Foszto  
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Tamsin Graves University of Exeter 
Margaret Greenfields Bucks New University (IDRICS) 
Léon Grimard Université de Montréal 
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Christina Haupt University of Sheffield 
Rachel Humphris University of Oxford 
Ayako Iwatani Hiroshima University 
Fabian Jacobs Sorian Institute Bautzen 
Jill Keegan Article 12 in Scotland 
Ruth Kerracher Article 12 in Scotland 
Eva Kourova WSREC 
Nikola Krugova WSREC 
Ian Luke Northumberland County Council 
Christine McCormack Glasgow City Council 
Olga Magano Universidade Aberta 
Nathalie Manrique Laboratoire d’Anthropologie Sociale (Paris) 
Geetha Marcus University of Edinburgh 
Christine Miller Starfish Green 
Antonio Montañes University of Aberdeen 
Alena Moravcikova University of Pavol Jozef Safarik 
Veronika Nagy DCGC ELTE 
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Eugenio Restrepo Malaga University 
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N O M I N A L  L I S T  

Sheila Salo Gypsy Lore Society 
Matt Salo  
Carol Silverman University of Oregon 
Katarina Simonovicova WSREC 
Marco Solimene University of Iceland 
Anne Sutherland University of California Riverside 
Ioana Szeman Roehampton University 
Lynne Tammi University of Dundee 
Eszter Tarcasfalvi WSREC 
Andris Tertats 
Stefania Toma ISPMN 
Paola Toninato University of Warwick 
Ömer Ulusoy Ankara Üniversitesi 
Violeta Vajda University of Sussex 
Danijel Vojak Institute of Social Science Ivo Pilar 
Maria Walker Glasgow City Council 
Rebekah Ward Watson Fellow 
Chantelle Watson Article 12 in Scotland 
Francine Whitmore Glasgow City Council 
Lance Wilder University of Georgia 
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‘Ethnic Solidarity, 
Evangelising and 

Empathy: The 
Motivation of non-
Romani Activists 

working with Gypsies, 
Travellers and Roma in 
Faith and Community 

Settings’ 
 

Margaret Greenfields 
University of Buckinghamshire 

England 

Session 1A 
Religion and Faith (1) 
Chair—Fabian Jacobs 
 
This paper presents findings from work in progress which sets out to explore 
the impact of religious belief and cultural identity on volunteering and working 
with marginalized ethnic populations (in the current example, Roma/Gypsies/
Travellers). The small scale study on which this paper is based consists of 
three phases – a literature review which identifies the scriptural (and 
associated textual – e.g. Talmudic) basis for social justice action amongst 
Christians and Jews;  an opportunistic survey (administered via the survey-
monkey website) of social actors who identify their activities as either ‘faith’ or 
‘identity’ based (encompassing those who practice a particular faith as well as 
members of ‘socio-ethnic’ groups such as Jews who may be religiously non-
practicing but adhere to a set of social justice values inherent in faith 
teachings) and a small number of depth interviews with activists (e.g. Pastor/
Jewish Holocaust survivor/Rabbi) to explore their motivation and key 
experiences with the communities amongst whom they work; as well as 
examples of  inter-faith engagement around social justice for Gypsies/
Travellers/Roma and the challenges respondents face from their ‘own’ 
communities when working with the above groups.  
 
 
 
The present paper focuses on how the massive conversion to Pentecostalism 
among the Roma from Romania has to be understood as a reaction against 
the new emerging neo-liberal modes of exclusion that we have seen 
developing in the past two decades in Central and Eastern Europe. My paper 
takes a critical position in regards to the underlying assumption of mainstream 
Roma studies that see the marginalization of Roma as a matter of racism and 
negative attitudes on behalf of mainstream society grounded in an ethno-
political mode of community life. To a great extent this is still the case, but this 
approach hides a much more problematic mode of exclusion related to the bio-
political mechanisms of the post-communist state and the neo-liberal reforms - 
which have transformed the Roma in an under-class category. 
 
Drawing on Foucault’s work on bio-politics and the new technologies of power 
that have their genealogy in the neo-liberal state and on Agamben’s work on 
Homo Saccer (the person that cannot be sacrificed, but can be killed by 
anyone without being punished by the law), state of exception and the politics 
of bare life – I try to show that the post-communist period has inaugurated a 
new dramatic form of excluding the Roma, which is inscribed in state 
structures and prevailing market-ideologies. This is not something new for neo
-liberal regimes: as Wacquant has shown in the case of US, at the very center 
of liberal ‘democracies’ lays a cluster of devices that correlate the market 
reforms, the erosion of welfare state and the penalization and incarceration of 
poor people. Neo-liberalism has given up the liberal idea of self-regulating 
markets, invisible hand and cost-benefits equilibriums - it stands now more 
and more for an active state that employs market mechanisms and policies in 
forging a new type of citizenship. 
 
I argue that in the case of post-communist Romania (a country that has joined 
EU in 2007) we can see the formation of the same type of exclusion 
mechanisms and bio-political control of Roma. My argument is that this is the 
analytical context that allows us to understand much better the religious 
conversion of Roma to Pentecostalism. The biggest change in the religious 
structure of Romanian society that took place during post-socialist period was 
actually related to the expansion of Evangelical religious movements and this 

THURSDAY—MC301 

 T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  

 Presentation of Papers: Session 1 1030—1200

Bio-politics and the neo
-liberal exclusion of 

Roma: resistance and 
community-building 

among the Evangelicals 
from Romania. 

 

Sorin Gog 
Institute of Advanced Studies, 

CEU 
Budapest 
Hungary 
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expansion had by far the greatest impact among the Roma ethnic minorities. I 
argue in my paper that the religious conversion of Roma to Pentecostalism 
leads to a restructuring of their every-day life and their social networks but 
most of all it leads to the production of specific narratives of identity and a 
religious understanding of what it means to be a Gypsy. The Gypsy 
Pentecostal movement is generating institutional and symbolic resources that 
enable a new type of ethnic management of identity and community-building 
and this has to be related to the recent post-communist developments and neo
-liberal reforms.  
 
 
 
In the proposed presentation we intend to introduce to the Romani studies 
scholars some new discovered documents and early publications, revealing 
unknown and scholarly unexplored till now facts about early history of Roma 
movement and religious movement, such as the “the “Statute of the Coptic (i.e. 
Roma) nationality in Vidin” from 1910; Statute of the “Sofia Pan-Muslim 
Educational-Cultural Organizations for Mutual Support Istikbal (‘Future’)” from 
1919; the first (and the only one) issue of a newspaper 
“Svetilnik” (‘Candlestick’) published by the Evangelical Baptist Mission among 
Gypsies in Bulgaria from 1927 in city of Lom and the Statute of the “United 
Common Educational and Cultural Organizations of Gypsy Minorities in 
Bulgaria Ekhipe (‘Unity’)” from 1946. On base of these archival documents, as 
well as through attracting other historical sources (press publication, other 
archival documents, oral histories, photographs from personal archives, etc.) 
will be presented the first Roma public organisations, first detached Roma 
churches and first Roma newspapers in Bulgaria from the first half of 20th 
century. 
 
More or less similar processes to what is happening in Bulgaria are flowing 
during this period also in other Balkan countries (Serbia, Romania, Greece), 
where in the period between the two world wars were also created a number 
Gypsy/Roma organizations and Gypsy newspapers and journals are 
published. Some authors even believe that this period laid also the foundations 
of international Roma movement, although, the case of quasi international 
Roma participation in the founding congress of the General Union of Roma in 
Romania, held in 1933 in Bucharest, it is a journalistic mystification, and the 
modern interpretation of its constituent documents and symbols in spirit of 
modern Roma nationalism is unfounded.  
 
In the proposed paper the early history of the Roma/Gypsy movement in 
Bulgaria will be presented and analyzed in the general context of the 
development of this movement in South-Eastern Europe during the modern 
era in the first half of the twentieth century.  
 
 
 
 
 
 
 
 
 
 
 

‘The First Gypsy/Roma 
Organizations, the 
Churches and the 

Newspapers in South-
Eastern Europe during 

the First Half of the 20th 
Century’ 

 

Elena Marushiakova and 
Vesselin Popov  

 
Institute for Ethnology and 

Folklore Studies with 
Ethnographic Museum at 

Bulgarian Academy of  
Sciences 
Bulgaria 

 

T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  
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‘Prosperity and 
Exclusion Stories of 

Roma from CEE 
countries in Southern 

Italy 
 

Kitt Baracsi 
University of Pécs and 

ERSTE Foundation, Hungary 

 

 
 

Session 1B 
Poverty, Exclusion and Marginality 
Chair—Sheila Salo 
 
The paper seeks to address some questions on Roma camps in Italy, 
especially in the region of Campania and is based on a research implemented 
in 4 Roma camps in Naples and Caserta examining the inhabitants’ migration 
patterns, networks and the ways of making money for living.  
 
The social context of Naples and Caserta provides a special focus on these 
questions: the high immigration rate, the fluidity of legal and illegal, the 
presence of camorra and the local policies draw a special context. On this 
scene there are several illegal and a few authorized Roma camps. This paper 
highlights the stories of the camp habitants looking for the answers for the 
questions: why and how did they get there, what resources have been needed 
for that, what kind of strategies do they have, what kind of relations do they 
have inside the camp, inside the city and what kind of transcultural and 
transnational ‘networks’ can be considered as resources for making money for 
living. From this perspective the camp is something more than ‘simply’ the 
space of exclusion: a space that belongs to the city although has meaningful 
symbolic borders, with the inhabitants of the camp who are not outside, but are 
deeply into social relations and are organic parts of the city’s social context. 
The camp habitants arrived from Central and Eastern European countries, 
beside ‘rom slavi’, ‘rom rumeni’, ‘rom bulgari’, a group of Hungarian Gypsies 
from Romania is also investigated.  
 
For that purpose the papers tries to describe the social and cultural context 
with a special focus on local policies and reflecting on the context interprets 
individual narratives of work, “prospering”, focusing on the own perspective of 
the camp habitants and dealing the camp as a social and cultural construction 
which is constructed by several different actors. The research shows up the 
cases both of those who permanently move between countries (seasonal 
workers or people without residence permit) and those who are settled but fail 
to ‘complete’ the process due to legal problems and are still considered by the 
authorities as illegal immigrants. The paper also offers a special perspective of 
former camp habitants who are not anymore ‘visible’ in these contexts 
because of migrating between flats and camps.  
 
The paper critically reflects on international processes and  current Roma 
migration from CEE countries to Western Europe and does not interpret it as a 
‘special phenomena’ or the question of exclusion, neither compared to other 
Roma migration flows in the past, but always as context-based question, 
strongly connected to 1. current forms of global migration and general 
migration flows inside EU 2. the socioeconomic situation of CEE countries 3. 
local policies and social context 4. different networks (from family networks to 
criminal ones)  and 5. the needed and acquired resources, ability and skills, as 
well as the advantages of migrating between different realities.  
 
The research is based on ethnographic fieldworks implemented in four 
different Roma camps in Naples and Caserta (Italy). The research has been 
started in December 2012 and is funded by ERSTE Foundation.  
 
The new era of Iraq (2003 and after) has brought many troubles to the Gypsy 
ethnic group in Iraq, such as the isolation, lack of electricity, water, medication 
and health services, shortage of jobs and ban of the most of their economic 
and social activities. 
 

THURSDAY—McC307 

 T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  
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They are now the most destitute social group in Iraq in many needs such as; 
the rights of cultural identity, citizenship and basic human rights as comparison 
with the other ethnic and religious groups and citizens in the country. They are 
really suffering and struggling to gain their basic rights and fighting the 
organized social exclusion. 
 
In 2003, after the fall of the previous regime of Saddam Hussein in Iraq, the 
Gypsy houses have been attacked by the religious militias in many sites and 
they cut off the electricity and destroyed the schools there. This situation 
reflects the kind of relations between Gypsies and their neighbours.  
 
The dramatic changes have happened when the society suddenly has been 
converted to be a conservative religious. Therefore Gypsies lost their main 
income resources and social integration chances. Most of Gypsy residential 
areas are now isolated from the outside world – partly because of its gypsy 
lifestyle, and partly because of the commanding militant presence, which 
monitors the traffic in and out. 
 
This paper looks at the current circumstances concerned with social exclusion 
of Gypsy ethnic group in Iraq. We are attempting to throw light on some social, 
cultural and economic aspects on them, with focusing on the cultural 
intersection elements like Entertainment (Singing, Music, and Dancing) which 
can be considered as main living sources beside the sex trade (prostitution).  
 
The main hypothesis of this research is: The Gypsy ethnic group in Iraq is 
suffering from social exclusion and isolation since 2003. 
  
The purposes of this paper are: 
1. Throw light on the sub-culture of the Gypsy ethnic group in Iraq. 
2. To draw attention to the misery situation related to social exclusion and 

isolation. 
3. Investigating the strategies of the Iraqi Gypsies into resist isolation and 

exclusion. 
4. And to recommend some suggestions to improve their circumstances.  
 
Methodologically, this research is based on a fieldwork socio-anthropological 
study carried out by the author between the years 1993-1994 in Iraq as part of 
his thesis for a Master degree was submitted to the University of Baghdad. We 
have updated the study in the period after the occupation of Baghdad in 2003 
to be published a book in Arabic (2012) and under translation into English  
now. Up to December 2013, we visited some of their residential areas and had 
contact with some of them. In addition to gathering articles, video links on 
youtube.com and watching some TV reportages about them. We tried to 
analyse their situation now and compare it with the previous time period.   
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  

Gypsies in Iraq : 
Struggling Against 
Social Exclusion 

 

Hamied G M Al Hashimi 
ICIS (International Colleges of 

Islamic Sciences), London 
 

NatCen (National Centre for 
Social Research) 

 
Qadisiya University, Iraq  

 
 

 



17 

 

Author in present article retrograde, and time – distance compares the 
effects of poverty and liberation theology on the early 70´s of 20th 
Century, which was born in Latin America by Gustavo Gutiérrez and 
Leonardo Boff, and led „Copernican“ reversal theology, especially in strict 
Roman Catholic Church (RCC), and it´s dogmatic aspects of Christian social 
doctrine. The author treated her development throughout Latin America and its 
impact in Europe, especially to the poor, impoverished and degraded 
human crowd. Are the principles and thinking of the liberation theology 
itself and poverty encountered a fertile ground in a wider context? Was its 
applicability successful to the European model? Or whether its news today, in 
Europe (at all) is possible. 
 
Author also research the dimension of poverty, its causes, consequences and 
possible solutions. He also deal with some of the broader social aspects of 
poverty and fear when the poverty, impoverishment of citizens, and 
individual or social degradation of the country will not undertaken seriously. 
In this paper the author mainly deals with the Roma and Sinti minorities, 
which author himself belongs, and he analyze the situation of poverty within 
the Gypsy, Romani and Sinti particularistic identities in Slovenia and the 
wider region. Author uses the anthropological method of longterm life 
within his Sinti/Gypsy minority on Upper Carniola, including with living, 
observing and working within Austrian and German Sinti groups, and 
active participation of Slovenian, Bulgarian, Macedonian, Serbian and 
Romanian Romani community in the years 1991 till today. Author use 
descriptive and "grounded theory“ methods as well, with his own experiential 
approach to the topics covered. 
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Session 1C 
Education (1) 
Chair—Thomas Acton 
 
Background  

In the UK, children from Roma, Gypsy and Traveller (RGT) backgrounds are 
reported to experience difficulties in accessing education (Wilkin et al. 2009; 
Bhopal et al. 2000). Their educational achievement is consistently found to be 
below National Expectations (DfES, 2005). However, little is known about the 
potential barriers, such as English as an Additional Language (EAL) that may 
hinder RGT children from accessing education more successfully.  
 
Aims 

The study aimed to (1) identify the barriers children from EAL RGT 
backgrounds may experience in engaging with education; (2) to understand 
how the (English) language skills of RGT children impact on their learning; (3) 
to investigate current support for these children and their schools; and (4) to 
make recommendations for future provision. 
 
Method  

The study comprised two phases. Phase 1 focused on the perceptions and 
experiences of teaching staff working with RGT children. Questionnaires were 
designed for and completed by 17 school staff across three inner-city schools 
in the North of England (11 class teachers (CTs), 2 teaching assistants (TAs), 
2 support workers (SW), 1 Deputy Head Teacher (DHT), 1 lunchtime 
supervisor). A series of individual semi-structured follow-up interviews with 11 
of the samsstaff members (5 CTs, 1 DHT, 2 TAs, 3 SWs) from two of the 
primary schools were conducted and analysed using thematic analysis. 
 
Phase 2 focused on the experiences of EAL RGT pupils in engaging with their 
learning. Participants were 18 Eastern European RGT 5 to 11-year-old pupils 
(Mean: 8;6 years) across Y1 to Y6 in one of the above primary schools. They 
were interviewed about their educational experience, assessments of their 
receptive and expressive English language skills were carried out, and they 
were observed during English lesson in the classroom. Participants’ 
expressive English abilities were analysed using the Systematic Analysis of 
Language Transcripts (SALT) software. Class-teachers provided information 
about participants’ English and Maths National Curriculum-levels.  
 
Findings  

Phase 1: Teaching staff perceived the barriers to learning for RGT children to 

cluster around four areas: communication, social, institutional and 
organisational. Main challenges were identified as the (1) lack of English 
language & literacy of the RGT children & their parents; (2) unfamiliarity of 
RGT families with the new environment & expectations; (3) RGT children’s 
inconsistent school attendance; (4) lack of parental involvement in school; (5) 
lack of cultural understanding from school staff; and (6) lack of appropriate  
resources & financial support. Current EAL provision was perceived as limited.  
Phase 2: English language skills were below age expectations with variation 
across the 18 participants. National Curriculum levels revealed bigger gaps in 
the educational achievement of the older (Y3-Y6) compared to the younger 
participants. EAL support was perceived as positive for learning English and 
settling into the school environment. 
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Conclusions and implications  

Schools identified a number of barriers for RGT children’s access to learning. 
Recommendations include re-organisation of current provision, such as more 
frequent and tailored language support that continues into Key Stage 2 and 3; 
more outreach to RGT parents; staff training (cultural awareness); help from 
external services and employment of native (Roma) speakers in schools. 
Future research is necessary in order to have a better understanding of RGT 
children and to meet their needs.  
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Based on the main three functions of education in a democratic society 
(personal development, socialization and employability in the labor market), in 
this paper I propose to analyze how cultural capital affects Roma children's 
access to "legitimate knowledge "(Bourdieu, 1976) promoted by the Romanian 
school system. The first premise of the analysis investigates the sources of 
hegemony, or the relationship between access to knowledge and power in 
school (Bowles&Gintis, 1976; Bourdieu&Passeron, 1977; Apple, 1979, 1980, 
1982; Anyon, 1990).  
 
The second premise of the analysis is to identify the set of real options that 
Roma children have in order to access formal education and the role that 
ethnic identity status plays in their personal development. A third premise of 
analysis questions the "ability to choose the kind of life that one have reason 
to value" (Sen 1982, 1990) in a context in which the value of freedom of choice 
is the sum of adjusted preferences (Khader, 2011). 
 
For this purpose I use a series of data collected during field research carried 
out in January and May 2013, in two compact Roma communities, an 
assimilated and a traditional one. In order to understand and determine the 
mechanisms which influence effective participation in formal education of 
Roma children – I explore two dimensions of analysis: institutional and 
personal / individual. This two-dimensional analysis seeks to determine, on the 
one hand, formal functions, its values and practices promoted through formal 
education in schools, and on the other hand, contextualization of the values, 
perceptions and attitudes of Roma about the role of formal education. 
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Roma have lived in Greece for more than 1,000 years and while they are 
recognised as a vulnerable social group, they are not categorised or legally 
recognised as a minority ethnic community. In Greece, over time and up to 
now the Roma have experienced multiple forms of inequality, exclusion and 
oppression. In terms of education, many of the published studies have focused 
on the problems that Roma students experience in Greek schools, such as 
lack of achievement, high drop-out rates and related patterns of exclusion. 
However, there are cases where some Roma have experienced successful 
educational pathways; a form of ‘success against the odds’ although currently 
in Greece there is no study dealing with Roma’s success in the context of 
education. 
 
This paper will draw on my doctoral research which focuses on Roma’s 
educational success in Greece. My study explores how some Roma in 
Greece, who have followed successful educational pathways through having 
accessed Institutions of Further and Higher Education, account for their 
success in education. The factors, practices and influences that encourage 
and facilitate Roma’s educational progression are at the centre of my 
exploration. This paper draws on data collected through qualitative in-depth 
narrative interviews that I have conducted so far with ten Greek Roma who 
have accessed tertiary education. The challenge of this study is to understand 
how these Roma in Greece who have accessed tertiary education have 
managed to ‘succeed against the odds’.  
 
My exploration is based on a Bourdieusian theoretical framework and a 
grounded exploration of the concept of success. Early findings reveal how my 
participants understand notions such as ‘educational success’. Moreover, 
Bourdieu’s concepts of capital and habitus seem central for my interpretation 
of my participants’ accounts for their educational success. In contrast to the 
usual emphasis on Roma’s failure in Greek education, this paper examines 
their success. The intention is to shed light on an unknown aspect of Roma 
Education, to explore a ‘gap’ in the existing Greek literature and to contribute 
to the international literature in the field. This research may also yield some 
useful insights for developing suitable policies for supporting the future 
education of Roma students in Greece. 
 
Key Words: educational success, Roma in Greece   
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Session 1D 
Identity and Culture (1) 
Chair—Sofiya Zahova 
 
 
In this presentation, I would like to elaborate on certain cultural practices 
observed in Mugat's (Central Asian Gypsies) daily lives supported with images 
taken during the 7 years of research in Central Asia. 
  
A Mugat home unifies all the entangled symbolic and practical elements of 
their culture. As a singular yet multifaceted entity, it hosts several ancient 
customs unfolding simultaneously under one roof. A staple element of the 
Mugat house is its wall decorations. Regardless of the typology of the housing 
they live in, be it a seasonal tent or a house in their settlements, these are 
quite decorative dwellings with some of the rooms painted in a very colorful 
fashion; demonstrating vibrant yet purified and abstracted expressions. Mostly 
painted on the inside walls of their homes, we see portraits, calming sceneries, 
painted images of India as well as symbols from nature in an attempt to 
capture the beauty of nature and bring it indoors. We also see patchworks of 
colorful fabrics on windows. In common, all decorated surfaces embody a 
visual symbolism coded on them. However, beyond the symbolism, one can 
also observe an efficient utilization of scarce resources. In most cases, their 
interior spaces double in function as living room and bedroom depending on 
the time of the day. Moreover, all living areas are common space, and 
therefore every square inch of the house is efficiently utilized. Most objects 
such as beds are folded and/or stacked for maximizing the usage of interior 
spaces. The resulting look of a Mugat home is a curious bricolage of objects 
waiting to perform their functions when needed. 
  
A good example for the entanglement of symbolism and daily practices can be 
seen in Quail Fights, an ancient Indian custom, followed mostly by Mugat 
populations. While paintings of birds decorate most of the wall representations, 
symbolising spiritual freedom and disentanglement from earthly concerns, 
actual quails in cages populate the house on the other hand. Usually cages 
are suspended from the ceilings of interiors or hang on to the exterior facades 
of the houses. It's a picture where people and animals co-exist in the same 
living habitat. Quail fights also generate a culture of crafts and skills around it, 
such as training the birds, cage making from reeds and hand crafting whistles 
to hunt quails. 
  
A nomadic and creative culture in essence, Mugats do not measure wealth 
with material accumulation. They value social relationships, generosity and 
honor the code of sharing. These values are omnipresent in the visual 
language of decoration and colors through which we witness the common 
spirit of the way of their being – the cultural glue that binds Mugats together 
and give them a sense of identity. These traditional expressions have been the 
main way of sustaining their values and customs for centuries; therefore 
securing their cultural survival and adaptation to this day. 
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Who are the "specialists long distances ". Natives or travelers then? Which 
category do you need to refer back when we speak of the "people of the trip"? 
 
I will try to narrate and describe, through the fieldwork, the reality today some 
families of sinti of northern Italy who work as operators in traveling show. 
 
The size of work that I analyzed and shown to be fundamental in the process 
of self-recognition of the Self: and through this aspect and possible to 
understand, at least in part the feeling that you test affirming its "Being Sinti." 
Work and identity, coincide. Become elements of exclusivity and personal 
prestige. Still others are the elements that define the identity. The feeling hand, 
does not result from issues such as geographical origin, or language; they are 
important, but not fundamental. Others are the elements that characterize and 
define the Self. These are the behavior as the reception, availability, mutual 
aid, sharing situations of hardship and love for the craft, honesty. The identity 
depends above all, a code of conduct, made up of unwritten rules handed 
down in the form exclusively oral, where their identity and acceptance from 
others, depends from the fact of whether or not to follow these rules. 
 
The live among the gage, including their rules, requires a continuous control 
of the Self. This situation of uncertainty and a sense of "fear", they have not 
been conducted on static positions and closed to the outside, aimed 
exclusively exploit their roots (roots), but at contrary to their draw from this 
situation / position, advantage, aware that the ability for adaptation and 
change policies are definitely the most effective and safe de l'take static 
positions exclusively defensive. Here, therefore, that in this sense are 
privileged roads (routes) with respect to the roots. This dualism between 
families and the larger community of the gage this duality, requires a look at 
the problem that is composed of a double perspective, local / global. 
The object of inquiry, as I mentioned in the previous rows takes into account 
some families of Italian Sinti, from Lombardy (Bergamo), Veneto (Padua and 
Verona) and Reggio Emilia (Rimini). 
 
In the present work will be exhibited some issues raised during fieldwork. 
Particular relief will be given to four key aspects of the construction of the Self: 
the appearance of working, the familiar look, the educational aspect and 
dimension of travel. 
 
I will try to explain the importance of the role of children and their "creativity", 
the element that still allows the existence of the traveling show. It and the 
culmination of a process started from a distance, which involves knowledge 
and identity in a process constantly evolving. 
 
It is thus a reflection on the process of meeting (if it really happens) between 
cultures and its consequences, and the need that this happens for the 
production of identity. We will deal in particular with the relationship and the 
construction of identity that born from the encounter between Sinti and Gage. 
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This empirical paper is based upon continuing ethnographic fieldwork in 
Govanhill which is a diverse and deprived area located on the Southside of the 
city of Glasgow, on the West coast of Scotland. Govanhill is a fairly congested 
urban and multicultural geography that now includes a number of quite 
sizeable migrant Roma communities from across different parts of central and 
Eastern Europe (at least 2,000-3,000 people in total, although some estimates 
are as high as 6,000). The primary focus of this paper is to both understand 
and problematize the sociology of their ‘everyday’ lives (and livelihoods): not 
just in relation to Roma dealings and interactions with indigenous Glaswegian 
(‘white’) neighbours but also a) their fellow Roma neighbours who come from a 
range of different CEE nation states (including Slovakia, Poland, Romania, 
Czech Republic etc.) and b) other migrant communities from across the globe 
who have also settled in Govanhill, Glasgow both historically and in more 
recent times (including the Indian sub-continent, the Middle East, Oceania 
etc.). Common, shared concerns dominating everyday conversations on the 
streets typically revolve around housing, schools, fly-tipping and noise as well 
as the daily ‘grind’ of earning a living and finding work in austere times. A key 
concern here, theoretically, is how such interactions and exchanges amongst 
different communities play out in relation to practices and issues of 
intersectionality. How is private and public space, for example, perceived and 
regarded by different groups in Govanhill and how are Glasgow City Council’s 
efforts towards policies of integration and support viewed by the communities 
that are being engaged with and are most affected? The conceptual approach 
of this paper is very much in line with the innovative work of Mari Matsuda 
(1991) who has urged researchers to be mindful of ‘asking the other question’: 
that is, where a situation or form of language appears, at first sight, to be 
‘racist’ then where is the sexism or what are the class interests in that 
situation/use of language, and vice-versa. This approach, it is shown via this 
particular case study in Glasgow, is most helpful in understanding the day-to-
day realities of urban multiculturalism in action.    
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Session 2A 
Education (2) 
Chair—Anne Sutherland 
 
Is education a tool of empowerment for Roma? This question is widely 
discussed among policy makers and academics alike. The current paper is an 
inquiry into the Roma identity formation through their experience in the state 
school system. I examine how schools, including disciplinary practices, content 
of textbooks, and various interactions in classrooms and outside, shape and 
reinforce the position of Roma community in the broader society. This paper 
demonstrates preliminary findings from the Russian case study, part of a year-
long fieldwork in Russia and Hungary. 
 
The study relies on qualitative analysis and participant observation. 
Furthermore, it is embedded in the nation- and state-building literature in order 
to unpack how the formation of nationhood excluded certain groups like the 
Roma, how those were represented and imagined by the state, and what role 
mandatory education practices played in this process. Identity- and nation-
formation must be examined in the broad historical context to trace back how 
ethnic communities evolved and how they were transformed, amalgamated, or 
revived over time. This study is an example of such “inquiry into the state of 
cultural identity” of a given community—that of Roma/Gypsies—its evolution 
over time, and the forces that shaped their relationship with the state and 
society at large.  
 
The paper, overall, has three major components:  
1. a historical examination of Roma minority in Russia, including a unique 

analysis of textbooks published in the 1930s; 
2. a preliminary analysis of recent fieldwork findings, which consisted 

partly of participant observation in a rural Russian school and a nearby 
Kalderash Roma tabor; 

3. a critical analysis of the role of Roma women as guardians of 
conservative traditions and as agents of change. 

 
The historical analysis reveals that in Russia school textbooks, which were 
published in Romani in the 1930s, clearly represented Roma people, without 
distinguishing various groups within the Roma population, as a group holding 
on to backwards traditions which prevent their progress (towards Socialism at 
the time). I argue that Roma were and remain the “other,” and schools and 
unpack the role of schools in reinforcing ethnic hierarchy. In the second 
section I document how Roma children and parents cooperate and resist the 
“normalizing” practices of the school. Finally, I look at the crucial role of 
women in the process of adapting and adjusting their traditions to the 
requirements set up by the school and society.  
 

 
 
1Research for this paper was supported in part by a fellowship from IREX 

(International Research & Exchanges Board) with funds provided by the United States 

Department of State through the Title VIII Program, and partly by SYLFF Graduate 

Fellowship for International Research. Neither of these organizations are responsible 
for the views expressed herein. 
2Smith, Anthony. Ethnic Origins of Nations. Malden: Blackwell Publishers Inc, 
1986. 
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The paper presents final results of a PhD study that includes two years long 
ethnographic research of Roma children in a primary school in Vilnius 
(Lithuania). Politically, low education level of Roma in Lithuania is considered 
to be one of the main reasons for their exclusion from labour market and, 
consequently, society in general. Since 2000, several national Roma 
integration programs have been implemented – all of the programs have had 
special focus on education measures. The 2011 census results showed an 
increase in Roma education levels in Lithuania – compared to 2001, more 
people have attained basic education level, the number of illiterate people has 
decreased by 15 per cent (from 26 to 10 per cent). Yet, the author’s research 
on the segregated Roma community in Vilnius shows that the increase has not 
been even in the whole country. Despite some positive trends, the increase in 
education level of Roma children in Kirtimai settlement has been much lower 
and the youngest generation (10–19 years olds) continue to have very low 
educational attainment levels (only 2 per cent have attained basic education, 
among the Lithuanian Roma – 26 per cent). The author suggests using 
Bourdieu’s concept of education field, analysing power relationships in and 
around the primary school and its relation to sustaining the status-quo of non-
education of Roma students on the local level. In the conference paper, 
special attention is paid to the importance of local municipality in addressing 
issues of social inequality (by planning and financing social services and 
educational assistance) and the relationship between state level institutions 
and local level government in implementing Roma integration programs.  
 
 
 
This paper explores theoretical understandings of mobility/sedentarism that 
move beyond binarism in order to: inform more flexible models of educational 
delivery; increase education’s capacity to better meet the learning needs of all 
mobile learners, including Gypsy/Traveller children and young people (Wilkin, 
A et al. 2009). What role does ‘race’ play in accessing education? In identifying 
ways to overcome the negative impact of interruptions to learning due to family 
mobility, faced by Gypsy/Traveller families and Scottish local authorities, this 
paper will critically engage with the question ‘who are nomads’ and what 
shapes their children’s access to education? (Danaher, 1998, Kiddle, 1999, 
Gobbo, 2003, 2006, 2007a, 2007b, 2009, Padfield & Cameron, 2009, Jordan, 
2000, Danaher, Kenny & Leder, 2009).  
 
Educational policy and practice rely on binary understandings of mobility/
sedentarism; this approach results in inadequate conceptions of mobility as 
‘behaviour’ and has shaped notions of school as ‘the place’ to access formal 
learning and teaching. This study engages with Deleuze & Guattari’s (1977) 
theory on ‘mobility’ and ‘nomadism’ and challenges binary approaches 
adopted thus far. As Deleuze and Guattari have it, “we must ask ourselves, 
‘Who are our nomads today?’” What are the various forms of mobility that 
challenge sedentary contemporary Western epistemologies? (Deleuze and 
Guattari, 146). “The nomad is not necessarily one who moves: some voyages 
take place in situ, are trips in intensity” (146).  
 
Within this theoretical framework, the proposed paper seeks to: 1) address 
interruptions to learning beyond binary approaches that so far provide limited 
flexibility for any learner and reproduce divisions (othering processes); 2) 
identify and develop models of ICT supported distance learning and teaching 
that ameliorate current understandings and provision. This paper will draw on 
a case study of four Scottish local authorities’ delivery of education for Gypsy/
Travelling young people, which involves innovative use of ICT supported 
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distance learning designed to enhance existing face-to-face learning and 
teaching.  
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Session 2B 
Migration and Belonging 
Chair—Colin Clark 
 
After the fifth EU Enlargement in 2007, transnational Roma mobility has 
become a significant challenge for all western governments since the 
consequence of the enlargement has not been anticipated. As full EU-citizens, 
large Roma populations now enjoy freedom of movement in Europe. The long 
standing prejudiced perception of Roma as profiteers involved in illegal 
activities and unwilling to integrate becomes a basis for western concerns 
about a “threatening flood‟ of Roma westward. This would justify new 
restrictive measures in several western states. As a result, several states have 
introduced different control strategies allegedly to ensure security, legitimating 
excessive policing and criminalising Roma groups in order to isolate them from 
national consensus.  
 
The “mechanisms‟ applied for sorting and excluding unwanted Roma 
communities are grounded in a set of punitive rules enacted through national 
and local legislation with the purpose of expulsion. While the developments in 
policymaking as a response to westward mobility in western countries have 
been extensively discussed, empirical studies on the effects of these 
measures and on how the targeted migrants either comply or circumnavigate 
these regulations are scarce. In order to understand the dynamics between 
exclusionary practices and the responses of Roma migrants, we need to 
consider several methodological challenges. This paper aims to discuss the 
specific ethical aspects of mobile ethnographic research with Roma migrants 
in sending and receiving countries. 
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This paper examines how Romanian Roma migrants negotiate and contest 
regulations imposed since the country acceded to the European Union in 
2007. Transitional controls were placed on those migrating from Romania and 
Bulgaria, providing limited access to the labour market and service provision 
resulting in precarious working and living arrangements. The paper examines 
the different ways regulations have been exercised through exploring everyday 
bureaucratic practice leading to an understanding of the unsettled nature of 
access and citizenship (Balibar 2004). I argue a key theme in negotiating 
these controls is the role of waiting and the temporal aspect of bureaucratic 
practice in granting access to rights (Hoag 2011). I examine the role of waiting 
as a strategy giving bureaucrats and clients room for manoeuvre (Sigona 
2009) and how waiting for the end of transition controls in 2014 adds to the 
concept of the ‘hope-generating machine’ (Nuijten 2003). I build on Hoag’s 
argument that shifting the object of study from the outcome of a policy to the 
moment before a result is decided provides a different conception of the 
relationship between policy and practice. This approach also highlights where 
‘knowing what not to know’ (Matthews 2008) and knowing what not to do can 
be critical strategies utilised by both bureaucrats and clients. 

 

The young people I work with are beautiful human beings that have a lot to 
give to the society however the society is being judgemental towards Roma 
and towards youth which has a marginalising effect on the people I work with.’ 
 
I would like to disagree with some academics that argue that work with 
marginalised groups requires different approach. I argue that the approach is 
the same, however it might take more effort, time and preparation and it can’t 
be done without ‘being personal.’ I would also like to argue that we as a 
society let our young people down by blindly following bureaucratic policies 
instead of caring and by labelling some as hard-to-reach instead of providing 
enough opportunities for them to thrive on. 
 
I believe that it is important to start talking about work ethics that I see are 
often missing. As practitioners often refer to Roma as hard-to-reach, they avoid 
contact with them and create barriers that prevent them from effectively 
reaching their client groups. Young people then become just a statistical 
number or a box ticked as a proof that the project reached its targets. In this 
case people simply don’t care and the real difference in the life of the young 
person is often not met. I also believe that we should stop being scared of child 
protection policies that prevent us from establishing any close relationship with 
young people. In this case people are scared of personal. Personal and private 
however are two different things to me. 
 
I however do see the vulnerability of the young person’s position here and I 
would like to explore more of that in my presentation. I would especially like to 
talk about this because of the current media coverage of Roma as beggars 
and criminals. 
 
I have been working with Roma community in Govanhill since 2005. I currently 
work as a community development officer and project co-ordinator for WSREC. 
I work with small amount of young people but very intensely and on a long term 
basis. I motivate and encourage young people to take on leadership for their 
communities, should it be Roma communities, Govanhill community or young 
people community. I don’t groom them into Roma activists, I teach them, under 
supervision, to timekeeping, taking on responsibilities, to the ability to organize 
a trip or to manage a photography exhibition. I serve as their role model. 
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This way it is possible to establish a personal relationship with the people, get 
to know them and them to get to know me. In this environment, trust can be 
established between the worker and the young person. 
 
I believe that treating young people with respect, providing them with work 
opportunities and serving as a role model is the way how we can give power 
back to the young people and support them to enter adulthood with their chins 
up, confidence and pride. 
 
It will be a tickling and quite a personal presentation of my experience of work 
with young Roma women from Slovak background. I have chosen this topic as 
a self learning exercise which will allow me to reflect on my career so far and 
share my experience with others. 
 

Session 2C 

History, Slavery and Emancipation (1) 

Chair—Margaret Beissinger 

This paper will examine the persistence of the discourse of scientific racism 
(narrowly defined as that scientific theory which attributed human ethnic social 
and cultural variation to genetic differences between biologically and 
phenotypically distinct human populations) in the Gypsy Lore Society in the 
period after 1945 in the work of its leading members like D.E. Yates, R.A.R. 
Wade,  B. Vesey-Fitzgerald,  W. Starkie, C. King, and H. Arnold. This will be 
compared with the record of racist discourse in post-1945 state socialist 
societies in Eastern Europe as discussed by M. Kohn.  The social effects of 
these discourses will examined through the trajectories of writers and scholars 
like A.E. John, A.M. Fraser and E. Varnagy who moved explicitly from racist to 
non-racist positions, and the stumbling movement in the early work of post-
racist scholars like T.A. Acton, D.S. Kenrick and I.F. Hancock to disinter the 
continuing legacies of the residual categorical constructions of scientific racism 
within the scholarly discourse of Romani Studies in the 1970s.  Finally the 
paper will address the question of whether the collapse of the mainstream 
legitimacy of scientific racism can now be regarded as a completed process, of 
only historical interest, or whether identifying the residues of scientific racism 
has continuing explanatory value in the analysis of official and scholarly 
debates around Roma/Gypsies/Travellers.  
 

After centuries of belonging to the Principality of Moldavia, the Bukovina was 
annexed by  Austrian troops in 1774. A military administration was established 
and ruled the territory for about ten years, where it was confronted with a 
category of people so far unknown to Habsburg bureaucracy: Roma slaves. 
Although the authorities had familiarity with a variety of restrictions to the 
liberties of the subjects (ranging from manorial burdens to the existence of 
serfdom), slavery was practised nowhere else in the conglomerate state of the 
Habsburgs. Therefore the authorities had to find a solution to this totally new 
and unexpected situation. The decision for abolition was shaped over some 
years and in the course of the 1780s and 1790s a total of up to 2.400 Romanis 
were turned into regular subjects of the Habsburg Empire with equal rights, at 
least on paper. 
 
Whereas the abolition of slavery in Moldavia, which only got started decades 
later and took until 1855 to finally succeed, has found a place in Romanian 
historiography and research, the Austrian forerunner in the region seems to be 
completely forgotten. Although present-day Austria often and quite proudly 
refers to the "multi-cultural" atmosphere in the Kingdom of Galicia and 
Lodomeria (into which the Bukovina was integrated), the case of Roma 
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emancipation has gone unnoticed by historians so far and is not included into 
an overall picture of this crownland. 
 
My proposed paper will give an overview of the events and the dramatic 
impact that enlightened absolutism had on one of the most peripheral regions 
of the Habsburg Empire. Referring to 19th-century printed sources that have 
sunk into oblivion and turning to archival material that has hitherto remained 
unrecognized, my presentation will try to give a vivid picture of the first 
abolition process on modern European soil. 
 

The emancipation of Gypsies from slavery in the Romanian principalities, 
carried out in the years 1843-1856 via a series of laws, meant the changing of 
the legal and social status of these people. Generally speaking, with regard to 
the social condition of the emancipated, the laws made provision for a gradual 
evolution, going through a period of several years in which former slaves 
enjoyed some economic and fiscal exemptions, likely to help them integrate 
more quickly into the Romanian society. This paper deals with the social 
changes that the Gypsy population as a whole and its various components 
experienced in the process of emancipation.   
 
The laws of emancipation designed for most former slaves the condition of 
corvee-peasant, as was the situation of most of the peasants in the country, and 
many Gypsies were integrated in this way, becoming part of the rural 
community. Since the new status was not desirable because it meant de facto 
a labor regime more severe and a greater tax burden than during the slavery, 
some Gypsy groups obstinately refused this condition. They gave much 
trouble to the authorities which finally allowed the exemption of certain groups 
from the requirements of the laws of emancipation: they were exempted from 
corvee, it was allowed the settlement of the Gypsies in another localities than 
those initially reserved for the former slaves, they were allowed to practice 
their trades in their own workshops, it was allowed the settlement of a number 
of Gypsies in towns. There were differences between different categories of 
emancipated in the transformations they went through during those years. The 
paper explains the factors that favored or hindered those developments. The 
different reaction the different Gypsy groups had to the constraints of the laws 
of emancipation and later to the relaxation of the laws may be explained by the 
local conditions and the characteristics of each Gypsy group. 
 
In the process of emancipation the social and occupational picture of the 
Gypsy population has undergone major changes. Among others, in those 
years a massive sedentarization of the Gypsies was done, but also the 
nomadism of some categories revived, which had been forced to give up this 
way of life two decades before, but now, when they were given the opportunity 
to flee the corvee and the peasant condition, they returned to the itinerant 
economy. 
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Session 3A 

Language (1) 

Chair—Elena Marushiakova 

Burgudžii-Parpuli are one of the comparatively small Roma groups from 
Bulgaria that lives in North East and Central East Bulgaria (although certain 
families and family members live also in other places in Bulgaria and abroad 
due to labor opportunities). It had lived a semi-nomadic life-style by 1950s, 
being occupied with production and selling of iron items for agriculture and 
households. After that period the groups had settled in some of the regions 
where it had been travelling earlier. The group speaks Romani dialect 
belonging to the Balkan dialects group and aims to preserve a group 
endogamy. The first ethnographic and linguistic notes on the group were 
made by B. Gilliat-Smith in his “A report on the Gypsy tribes of North East 
Bulgaria”. The ethnographic and other research data about the group were 
later made in the framework of larger studies on Roma/Gypsies in Bulgaria or 
certain regions (in the research and publications on E. Marushiakova and V. 
Popov, T. Krumova and D. Kolev, T. Bozeva), while L. Cherenkov had made a 
short analysis of the Burgudžii-Parpuli dialect.  
 
The proposed report is based on the results of an ethnographic research 
implemented among the Burgudžii-Parpuli living in Dulgopol, North East 
Bulgaria. It will present how the group perceives itself and reveals its identity 
by stressing on markers of identity (F. Barth) that distinguish them from the 
other Roma/Gypsy groups and the other ethnic communities (Bulgarians, 
Turks). A particular attention will be paid to the role of languages that the 
group speaks as marker of identity. Stepping on the theory of the Gypsies as 
inter-group ethnic community (Marushiakova and Popov), we will on one hand 
explore how the Romani dialect that is a mother tongue for the group and is 
called ‘their language’ distinguishes it from all other Roma/Gypsies with which 
the group is in contact. On the other hand, we will see not only the role of the 
group’s dialect when it comes to identity narratives stressing on the 
differences, but also when it comes to expressing of idea for a Romani identity 
that goes beyond the boundaries of the groups. We will explore how the fact 
that the group speaks Bulgarian language and has Bulgarian language 
borrowings in Romani has been explored. In addition, we will see how the 
regional nuances in the dialect of the group (primarily in terms of vocabulary) 
have been interpreted by Burgudžii-Parpuli when ‘mapping’ the group.  
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Session 3B 

Urban Space, Housing and The City 

Chair—Colin Clark 

 
Economic differentiation has intensified in the Romanian cities after the fall of 
the socialist regime. During this process poor communities have been 
marginalised and became increasingly segregated territorially. Among the 
marginalised Roma are overrepresented. Based on the empirical results of a 
comparative study carried out in five Romanian municipalities (See: http://
sparex-ro.eu) this presentation will inquire into the socio-cultural structures 
which underpin both the residential segregation and social exclusion of the 
Roma. The analysis is informed theoretically by the work of Mary Douglas in 
particular her ‘goup -grid analysis’ (other referred to as Cultural Theory). I 
intend to show through a comparative case study of two middle size 
municipalities (Târgu Mureș and Miercurea Ciuc) that local conditions, in 
particular the attitudes of stakeholders and practices of the local authorities 
can have important consequences in improving or worsening the conditions in 
the segregated communities but the analyses also need to take into account 
the inner structures of the communities and the channels and barriers they are 
connected to or separated from the majority. Development policies (even if 
benevolent) are doomed to fail if they ignore the particularities and social 
history of the local communities. 
 
 
 
One of the main aims of the Decade of Roma Inclusion (2005-2015) is for 
European countries to positively support and enhance housing for its Gypsy 
minorities. For national governments in the Central and Eastern European 
region with larger Gypsy populations, such as the country of Romania, this is 
tantamount to breaking the poverty cycle and to improving the overall quality of 
life among Gypsies. However, there remain challenges to promoting ‘Gypsy 
housing’, which is directly linked to decentralization efforts by national 
governments and to the chaotic nature of urban governance as it stands today. 
The challenges associated with the provision of ‘Gypsy housing’ projects and 
the fundamental question of whether public housing needs are met for Gypsies 
in the region are explored in the two Romanian cities of Bucharest and Cluj-
Napoca. The process of providing ‘Gypsy housing’ is examined in relation to 
supranational and national governmental commitments, to the housing policy 
framework in Romania, and to local governance in particular. It is argued that 
while political decentralization gives cities and their local officials more power 
to execute national policies, such newfound power has introduced complexity, 
as well as difficulty into realizing the goal of safe and affordable housing. This 
study finds that city officials exercise considerable discretion in implementing 
and executing Gypsy-targeted housing projects, which can be used to exclude 
and to some extent drive Gypsies out of the city center. An implication of this 
study is that the current structure of urban governance in Central and Eastern 
Europe has the potential to create more obstacles to Gypsy integration instead 
of eliminating them. 
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This paper presents the first results of the doctoral thesis funded by the 
Spanish Government (Subprogram FPI-MICCIN) as part of the “Grupo de 
Estudios Socioculturales Contemporaneos” (GRESCO) research program. 
 
Spanish economic modernisation began in the late Franco era and the rapid 
industrial growth of the 60’s organized urbanized Spanish territories as the 
primary location to receive massive amounts of Spaniards from their rural 
exodus. Gypsies followed the same itinerary or migratory route that the rest of 
the Spanish migrants had followed, placing themselves in large cities and 
other rapidly growing communities. 
 
The massive displacement of Spanish gypsies to new urban conditions 
created new environments where they implemented their traditional cultural 
standards, and in the process of doing so these cultural standards suffered a 
huge transformation. 
 
Overall, an ethnic culture impressed group members which shared a strong 
and emotive sense of belonging and from a different position before the world, 
which thereby presented a strong resistance to the process of change. 
Therefore, when it happened, the changes of an ethnic culture developed at 
different rhythms and speeds which occurred in other social groups, because 
diverse and intertwined threads had all been combined into one. Even more 
importantly, the changes, upon occurring, tend to hybridize or synchronize, 
generating new cultural changes of a different style in relation to other social 
groups, with the incorporation and reformulation of past cultural content in 
relation to the new differential cultural standards. Additionally, inevitably, the 

loss of some cultural characteristics considered “original” and typical of the 

group will generate generational distance among the members of this group, 

which will establish collective inter-group representations based on different 
sayings, as for example the collective representations among gypsies of new/
modern and old/antiquated gypsies. 
 
The present report proposes an analysis of: 
 
a. The applicability and cultural transformation linked to the accelerated 

process of the corrosion and wearing away of the gypsy traditions due 
to the radical transformation of their environment, social relations within 
and outside of their own race, and occupational systems derived from 
the extensive urbanisation occurrences among gypsies living in Madrid. 

b. The displacement and recreation of the Gypsy identity and its role as a 
unifying force after which it reconstructed the new “ways of being a 
gypsy” in the new urbanised environment.  

c. The emergence and formulation of new cultural symbols (such as the 
Evangelical church of Philadelphia) and associated collective practices 
aimed at the de-stigmatisation of the collective identities and 
representations of and among the Gypsies. 
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Session 3C 

Representations (1) 

Chair—Anne Sutherland 

There exists an enduring trope of extremes used to describe and depict 
Gypsies in the popular imagination. The exotic or romantic, often embodied by 
dance and spectacle on the one hand is juxtaposed with social menace, crime, 
or un-specified deviance on the other. Using examples from My Big Fat Gypsy 
Wedding, Snatch and Un Prophète in contrast to the films of Tony Gatlif, this 
paper will explore the varying ways in which Gypsies are portrayed in 
contemporary British and French film and television. This paper will consider 
how audio-visual forms that encourage the familiar trope of reductive imagery 
and over-simplified narratives are being replaced by cinema (in particular that 
of Gatlif) that displays a shift towards a more nuanced representation of Gypsy 
communities on our screens.  
 
Using the Bakhtinian concept of heteroglossia (many-languagedness), this 
paper will discuss how contemporary films incorporate multiple discourses into 
their representation of Gypsies, thereby complicating and expanding traditional 
notions of 'Gypsyness' on screen. In order to move beyond the frequently 
negative imagery of the press and mainstream media, this paper will explore 
the ways in which the film form is ideally placed to convey complex histories of 
migration and marginality through a combination of image and sound. Using 
examples from Gatlif's films, this paper will look at the ways in which voice, 
accent, music and song combine to articulate the plural cultural narratives 
which inform the fluid and fractured identities of the contemporary European 
Gypsy. I will consider the role of the filmmaker as mediator, and the extent to 
which the filmmaking process constitutes an act of giving a voice to the 
voiceless. 
 
Film theorists Ella Shohat and Robert Stam have expanded on Bakhtin's 
heteroglossic theory in their discussion of the interplay of multiple discourses 
in films treating marginalised communities in their seminal work Unthinking 
Eurocentrism (1994). Applying these ideas to the on-screen Gypsy, my paper 
will engage with their analytical model to consider the ways in which a 
heteroglossic approach allows attention to be placed on the wide variety of 
cultural voices at play in the context of representation of the Gypsy community 
in recent North European cinema. As they state: "The question, quite literally, 
is less of the colour of the face in the image than of the actual or figurative 
social voice speaking through the image" (Unthinking Eurocentrism, 1994: 
214). 
 
This paper, therefore, offers a crucial analysis of the act of rendering visible 
(and audible) the personal and collective cultures and histories of the 
marginalised Gypsy communities in England and France. In doing so it aims to 
reveal a shift away from a mimetic 'stereotypes-and-distortions' approach, 
towards an awareness of the complexities of cultural difference within society. 
 

 

 

 

 

 

T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  

THURSDAY — MC309 

Mediating marginality: 
issues of representation 
for the on-screen Gypsy 

in the films of Tony 
Gatlif 

 
Tamsin Graves 
University of Exeter 

England 
 

 



34 

 

 

T H U R S D A Y ,  1 2  S E P T E M B E R  2 0 1 3  

In July 1905, the Edison Manufacturing Company (the leading film 
company in the United States) released Stolen by Gypsies, a fourteen-
minute film directed by Edwin S. Porter. Porter was already renowned as 
the director of The Great Train Robbery (1903), generally recognized as 
the first narrative film ever made. In July 1908, three years after Stolen by 
Gypsies, the American Mutoscope and Biograph Company (a close rival 
of the Edison firm) released The Adventures of Dollie, a twelve-minute 
film directed by D.W. Griffith, who would soon become the most 
celebrated director in the United States, thanks to The Birth of a Nation 
(1915) and Intolerance (1916). 
    
Stolen by Gypsies, as the title suggests, tells the story of a baby who is 
abducted from the yard of her well-to-do family’s home. One year later, 
when the gypsies responsible for the abduction return to the same 
neighborhood, the baby is discovered and reunited with her parents. 
Similarly, The Adventures of Dollie follows the travails of a young girl, 
who is kidnapped by gypsies and stowed in a barrel, which fortuitously 
floats downstream and even over a waterfall before ending up back in the 
arms of her upper-middle-class family. Other films on the same subject—
several of which unfortunately are no longer extant—include Rescued by 
Rover (July 1905),The Gypsies, or the Abduction (August 1907), 
Kidnapped by Gypsies (May 1908), The Gypsy’s Revenge (August 1908), 
Gypsy’s Warning (November 1908), An Awful Moment (December 1908), 
and What the Daisy Said (July 1910).      
 
This paper will explore the reasons why films about gypsy abductions 
were so cinematically popular and thus culturally significant during the 
first decade of the twentieth century. Based on reviews, advertisements, 
memoirs, secondary sources, and (whenever possible) actual film 
footage, the paper will compare and contrast the cinematic treatments 
with some of the numerous newspaper reports of gypsy abductions 
during this same time period, such as “Little Girl in Gypsy Camp Says 
She Was Kidnapped in Cleveland” (Washington Post, 2 April 1907) and 
“Tale of Abuse by Gypsy Girl: Irena Feudar Says She Was 
Abducted” (Boston Globe, 24 August 1908). Do these films reflect a 
resurgence of societal fear and anxiety over the presence of gypsies in 
American life? Or was the nascent film industry in the United States 
simply recycling conventional formulas and tropes that had previously 
been popular in nineteenth-century plays and vaudeville sketches?   
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Session 3D 

Religion and Faith (2) 

Chair—Matt Salo 

The expansion of Protestant teaching among Roma in south-eastern Serbia, 
intensified during the last decade and a half, has initiated the process of 
reshaping their collective identity. Accordingly, customary components of 
Rromanipe are being re-conceptualized and adapted. Traditional self-
identification, as belonging to a unified and homogeneous ethnic group, has 
evolved to include new religious and cultural identity incorporating proclaimed 
values of religious communities they belong to nowadays. Primary distinction 
of us Roma versus them Gadže has been transformed into us believers versus 
them, non-believers. With this change purity of blood became irrelevant and 
replaced with purity in Christ norm when choosing a partner – preferred choice 
of partner exclusively founded on the endogamous, ethnic principle, is 
substituted with a choice relying on confessional base, leading to a richer 
ethnic variety. 
 
The first part of the paper presents a theoretical framework based on the 
theory of rational choice in sociology of religion, addressing the rise of 
evangelical (Pentecostal) Christianity in the world at large, and the scope of 
the Protestant influence among Romani people in south-eastern Serbia. It also 
describes and explains Rromanipe as a traditional system of rules and values, 
as understood by the greatest number of Roma all over the Ecumene and 
brought into accord at the Council of Europe session in Strasbourg in 2003. 
The second part explains how the religious factor affects re-conceptualization 
of some of the constituents of Rromanipe. Empirical evidence the analysis is 
based upon consists of a number of interviews conducted with Protestant 
Roma exploring distinctions along the lines of Roma and non-Roma of 
Protestant faith on one hand, and that of the non-believing Roma and non-
Roma on the other hand. Finally, we analyse how the new conceptualisation 
affects social networks by altering rules and guiding principles for 
establishment of friendly and/or marital relationships with those who do not 
belong to the chosen Protestant church. 
 
 
The spread and popularity of Evangelical movements among the Roma has 
been attested in contexts as varied as Romania, Hungary, Bulgaria, France, 
Spain, Italy, the UK, US, to name but a few national spaces.  Scholars have 
thus unsurprisingly been focusing on the ways by which the way of life of 
Roma converts are shaped or altered by the process of religious conversion.  
 
In this context, my paper focuses on a specific case study of religious ‘revival’ 
among Roma/Gypsy groups, looking especially at the link between the 
Evangelical expansion and the socio-political mobilization of the Finnish Kaale. 
In the Finnish context, a particularly interesting and striking link is one between 
the Pentecostal religious belonging and the socio-political mobilization among 
Finnish Kaale women, artists and activists. This paper thus explores the 
process of religious conversion to Pentecostalism among what is considered 
to be one of the most ‘traditional’ Roma communities in Europe, in what is 
considered to be one of the most secular societies in Europe.   
 
I first inquire into the ways by which the Evangelical ‘revival’ occurring within 
the Roma community ever since the 1960s has expanded so much as to now 
comprise most members of the Kaale community. Secondly, I explore how 
such a process contributes to the re-interpretation of one’s past and how the 
lives of the Kaale converts, their approach to family, kinship, authenticity and 
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belonging are re-shaped to fit into the Evangelical religious ideology. Lastly, I 
inquire into the role of religious belonging as shaping the notion of socio-
religious activism among members of the Finnish Kaale elite.  Based on 
extensive interviews with Kaale converts and grounded in an ongoing fieldwork  
based research, I aim to expand on the ways by which conversion narratives 
of the Finnish Kaale can help us understand the dynamics, negotiations and 
contradictions present within the Pentecostal revival movements in the Nordic 
countries, and among the Roma communities in this specific geographic 
locale.  
 
 
In Slovakia right now, there is very actual and on-going debate about social 
impact of various churches and religious groups operating among Roma. 
Various efforts of NGOs and even research projects (SIRONA 2010) have 
caused, that not only so called registered churches are appreciated and 
valuated for their social work and assistance among Roma, but also so called 
non-registered, (non-traditional or new) churches and religious groups. 
Recently, these non-registered religious groups have started to be valuated as 
very effective in causing “positive social change” that is perceived to be a first 
precondition for successful “social inclusion” of Roma in Slovakia. Instead of 
this, right now preferred etic perspective, i.e. external optic, applying analytical 
perspective of potential or observable benefit of religious change of Roma for 
majority (non-Roma) society in Slovakia, this contribution offers the emic 
perspective, i.e. internal optic, focus of “insiders”, Roma converts, themselves. 
The contribution is based on the qualitative research of conversions among 
Roma converts to various churches and religious groups in Slovakia. The main 
focus is given on what the converts themselves stress to be the main reason 
of their religious turn and main consequences of their religious change on their 
own personal or family life.  
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Session 4A 

Performance and Social Change 

Chair—Thomas Acton 

 

Through the 2000s and into the 2010s, Roma culture has been marked by an 
increasing tendency to utilize an ironic sensibility by the Roma. From the 
popular success of television personalities like Santeri Ahlgren and programs 
such as Manne TV (later Romano TV) has infected a variety of mass media. 
One important manifestation of large trend within Roma music is the 
proliferation of the ironic version of Roma music in which the band or individual 
performance a new version of an older song which through the choice of song 
and the performance, conveyed an ironic attitude towards the material. These 
programs have produced work that reflects a distinctly ironic approach to 
“Gypsy music”. 
 
The new versions tend to ridicule the originals, often exaggerating particularly 
dated or embarrassing aspects of a given song, but, at the same time, they 
tend to celebrate the continued vitality, despite these shortcomings, of the 
music and its importance to the audience. This is not "making fun" in a 
monolithic sense, nor is it pure validation, but rather an often uneasy and 
thoroughly ironic hybrid. This ambivalent character - swing between validation 
and ridicule - places the ironic cover in an unusual and analytically challenging 
position, as it suggests a unique relationship to the Roma music aesthetic.  
 
The ironic performance, of course, reverses this formulation, relying upon an 
intentional disjunction between the performer and the material. Thus, any 
ironic popular musical strategy, including the ironic cover version, is working 
against a long-established and widely accepted cultural and aesthetic tradition 
(Bailey 2003). This makes the proliferation of such strategies particularly 
noteworthy, and reflective, I will argue, of a broad reshaping of the Roma 
music taste culture. My dissertation proposes a semantic and cultural theory of 
irony in music with application to the traditional music of the Finnish Roma. My 
theory also demonstrates that the use of words is not essential to irony; 
situational irony provides an umbrella for musical events that we may interpret 
as ironic.  
 
In my paper, I examine the irony in Roma music focusing on TV-series 
Romano TV. My purpose in doing so is threefold: first, I want to examine the 
cultural and industrial roots of this work, particularly in the context of 2000s 
Roma culture; second, and more generally, I want to discuss the semiotic and 
cultural conditions of possibility that enable the emergence of a rhetorical 
mode, irony, which, as mentioned, is so dissonant with the dominant aesthetic 
ideology of Roma music; and, finally, I want to examine the broader 
ramifications of this analysis for Roma music culture and the larger Roma 
culture. Based on my fieldwork (1994 -2013) among Finnish Roma I will 
demonstrate that the expressed identity of Roma in Finland via irony music is 
depending on the varied contexts of music. 
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This paper explores a three-generation family of Romani musicians who had 
successful careers in Romania but subsequently moved to the U.S.  Their 
narratives offer a vivid portrait of how they sought to establish careers and 
lives away from “home.”   
 
The oldest musician in the family, a well-known cimbalom player in Romania, 
defected in the U.S. while on tour with a state-run orchestra in 1988.  Once 
here, however, without the support of an ensemble or his family, his career 
declined.  Although he occasionally still performs, he took a job in a factory in 
Chicago.  In the mid-1990s, his wife and sons emigrated to the U.S., but two 
married daughters remained in Romania.  The husband of the youngest was a 
talented young accordion player (named Sile), well-connected to the rich 
Romani music scene in Bucharest.  By now, their son is also an accomplished 
musician; although only 16, he has already been playing in public with his dad 
for several years.   
 
For a long time they had all dreamed of joining the family already in the U.S.  
Then, suddenly last fall, I learned that their departure was imminent, followed 
six weeks later by a message that both daughters and their families had 
landed in Chicago.  Sile and his teenage son arrived eager and ready to make 
music there professionally.  How this new chapter unfolded for them forms the 
basis for this paper as I examine the transposition of music-making from the 
relatively homogeneous society of Romania to the diverse and complex multi-
cultural world of America.   
 
I investigate how this family of four, including a father-and-son pair of 
musicians, attempted to adapt to new circumstances in the U.S., as well as 
what eventually compelled them to return to Romania.  To what extent did Sile 
and his son integrate into their new world in Chicago?  What performance 
opportunities did they find?  Did their Romani identity inform their experiences 
and choices, and how?  How did their sense of “home” influence their 
impressions here and decision to return to Bucharest?   
 
In order to answer these questions, I supplement my findings from research 
(begun in 1998) in Romania and the U.S. with new fieldwork that I will 
complete in Bucharest this summer (2013).  I explore what “home” means for 
this family, arguing that it appears to be where occupational needs were (or 
were thought to be) met most adequately—in Romania.  This superseded 
other personal, ostensibly positive circumstances that existed for them in the 
U.S. such as finally being with the extended family or residing in an 
environment rarely permeated with overt anti-Romani racism.  I seek to 
understand how a family of Romani musicians from the Balkans endeavored to 
establish viable performance identities in America and create a new home 
here.  Their tale contains moments of joy and hope as well as challenges and 
disappointments. 
 
 
 
 
 
 
 
 
 
 
 
 

F R I D A Y ,  1 3  S E P T E M B E R  2 0 1 3  

  

Where is Home?  
Romani Musicians 

Caught Between Two 
Continents 

 
Margaret H Beissinger 

Princeton University 
USA 



39 

 

 
In the last three decades that I have been involved with Roma music studies I 
have seen important changes taking place that have been triggered off internal 
and external events in the cultural and political fields. One of the most striking 
examples of this process from within was the publication of Kalyi Jags first LP 
in the 1980s, which suddenly gave courage to many young Roma musicians to 
play in public places, to become visible and audible. This gave rise to a fast 
increase in professional Roma groups, most developing their own voice within 
a myriad of sub-traditions of what we call collectively ‘Hungarian Roma Music’. 
The adaptation of evangelical songs into secular repertory, or the awaited 
experience of joining the EU and the renewed emigration of the Roma in face 
of increasing racism are new topics that have been forming Roma artistic 
expressions, not least music. In this paper I concentrate on a specific Roma 
group, called The VARADI ROMA CEFFE, and give a glimpse of their rich and 
unique musical output.  
 

 

Session 4B 

Citizenship, State and Nationality 

Chair—Sofiya Zahova 

The proposed paper investigates how citizenship regimes (Shaw & Štiks 2010: 
6 – 7) (re)-construct the position of populations categorized as Roma. A 
specific focus lies on the examination of post-Yugoslav citizenship regimes 
currently being formed (or have recently been formed) also due to particular 
processes of EU integration. My hypothesis is that although Roma were mostly 
re-positioned within the new citizenship regimes following the criteria for the 
EU accession, their position in the new polities is still characterized by 
unevenness. Following this hypothesis, I also investigate how Roma can be 
perceived as Fourth-Ordered Semi-Citizens (Cohen 2009: 72).  I argue that 
although most of the states in question did develop group-differentiated rights 
(Kymlicka 2002) for Roma, these rights were merely there to mask the latent 
(ethnic and social) hierarchization . In the case of Roma, this hierarchization 
was also based on the cultural representations that carried elements of cultural 
racism. Within the newly formed post-Yugoslav policies Romani minorities 
found themselves having difficulties in accessing citizenship and hence are 
overrepresented within the different groups of non-citizens (legally invisible 
persons, IDPs, Refugees, etc.)  My position is that, due to this special position, 
Roma can be perceived as both post-Yugoslav, post-socialist, but also as the 
European subaltern using Spivak’s term  (1988). Although there have been 
some studies arguing that Roma are a subaltern (Trehan 2009), they have not 
offered a comprehensive understanding about how their position of 
subalternity  is relevant with regards to citizenship regimes, which I will try to 
do in my paper.  
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In the context of recent EU enlargement (2007) which saw Romania gain EU 
membership, the situation of the Romani minority was a key issue in the 
negotiations between the EU and Romania. The National Strategy for 
Improving the Situation of Roma (2001-2010), sponsored by the EU and 
implemented by the Romanian government, included social programs, anti-
discrimination campaigns, and cultural events. Using ethnographic research 
conducted over a ten-year period in Romania, in this paper I examine how 
cultural diversity and minority rights for Roma were promoted within Romania 
and their impact on everyday experiences of citizenship for Roma. I argue that 
a performative gap between formal citizenship and lack of actual, substantive 
citizenship persisted for many Roma, despite these programs. I demonstrate 
that in Romania the lack of state involvement in the application of EU-imposed 
measures regarding the Roma fostered the commodification of Romani culture 
and failed to alleviate poverty and discrimination against Roma. Caught in 
between the retreat of the state from supporting impoverished citizens and a 
new paradigm of culture defining their identity, many Roma have become 
cultural producers, but with unequal access and success, and many have 
remained impoverished and ignored by the state. I document the persistence 
of institutionalized racism against Roma and the inadequacies of social 
programs failing to engage with communities they were supposed to help 
develop. Through a performative analysis of an activist training workshop, I 
show that Western-sponsored programs promoting Romani culture and civil 
society in Romania inadvertently imposed static definitions of “culture” and 
created class and status differences between participants and communities, 
reiterating some negative stereotypes about Roma.  
 

Session 4C 

Lives, Livelihoods and Legislation 

Chair—Margaret Greenfields 

In Rome the collection of scrap metals, once traditional occupation of the 
Roman underclass, has been gradually taken over by the Roma, who 
nowadays embody the new physiognomy of the Roman scrap metal collectors. 
Every day, some among the Bosnian Xoraxané Romá involved in my 
ethnographic fieldwork take their lorries, move along their routes of collection 
through the metropolitan area, and eventually sell metal scraps to Italian metal 
dealers. The Romá are often accompanied by Romanian Roma, workers hired 
on daily basis to accomplish heavy duties - such as loading and unloading 
materials, and sometimes extracting the metals.  
 
The collaboration between the Romá and their Romanian Roma employees 
must be framed within the wider context characterized by the exacerbation of 
anti-Gypsism in contemporary Italy and the recent migration influx from 
Romania. The arrival of Romanian Roma renewed xenophobic sentiments in 
Italian society and eventually altered the delicate relation between the ‘Eternal 
city’ and its Romani population. This situation had repercussions also on the 
scrap metal business: competition drastically increased once many Romanian 
Roma began collecting scrap metals too; local authorities posed new 
bureaucratic obstacles to this activity; as well, the alleged social 
dangerousness of the Romanian Roma affected the reputation of the Gypsy 
metal collectors in general, thereby jeopardizing also the good relations the 
Romá I know had established with their working territories.  
 
Situated within this overall context, the collaboration between the Romá and 
their Romanian Roma employees is marked by several ambiguities, result of a 
constant tension between common-feeling and elicited differences. On the one 
hand, the common identity as Gypsy/Roma is put by the Romá on the 
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background, in order to highlight differences between Gypsy/Roma groups 
(concerning language, morality, lifestyle, and relations with Italian society). On 
the other hand, sharing everyday gestures connected to the scrap metal 
collection, and the label of Gypsies (Zingari)/Roma/Nomads attached by Italian 
society, corroborates a common Romani identity opposed to that of the Gağé, 
and eventually fosters vicinity and intimacy between the Romá and their 
Romanian Roma workers.  
 
The scrap metal collection becomes therefore an interesting framework to 
explore how identity and diversity, and egalitarianism and asymmetries 
between Bosnian Xoraxané Romá and Romanian Roma are outlined and 
expressed, and how they intertwine and recall each other in the practices of 
everyday life.  
 

A large Roma community near Cluj Napoca, Romania is at risk of 
displacement and loss of livelihood because the landfill upon which they 
depend for survival will soon close. Since Romania joined the European Union 
in 2007, the country has been tasked to meet many EU requirements that 
have sent the country along a  path of legislative, environmental, economic, 
and social change. One such requirement calls for Romania to close 238 
landfills in 2013 that are not in compliance with EU sanitation standards. Pata 
Rât, a road that ends at the landfill known as Salprest  Rampa and is 
separated by about three miles from the outskirts of Cluj Napoca, is  home to a 
large community of Roma who live on and adjacent to the garbage. These 
Roma scavenge through the garbage each day for materials that can be 
recycled and sold to support their families. They also rely on the garbage as 
source of building material for shelter, clothing, and often food. The people of 
this community, like many others around the world, have become dependent 
on accessibility to garbage for survival. Salprest Rampa is one of the landfills 
scheduled to close in 2013. Garbage is a cumbersome burden on land space, 
human and animal health, and the environment. In other ways though, 
garbage has become a crucial resource in the cycle of consumption. It is used 
to return resources to people and the environment by way of producing energy 
by incineration, separating biodegradable material from chemicals for compost 
and soil recomposition, and recycling to reduce the origination of man made 
materials. The Roma,who work and live at Pata Rât, contribute to the cycle of 
consumption as they reuse and sell reclaimed and recyclable materials, 
however, their living and working conditions are incredibly dangerous due to 
constant toxic and material threats. There is uncertainty about what will 
happen to the Roma of Pata Rât when the landfill closes. Certainly, the risks of 
garbage related illness and injury will diminish. The impact of the Roma on the 
cycle of consumption will change as a new landfill is created to meet the 
higher sanitation and reuse requirements of the EU. There is a tract of land 
that was purchased recently by the nonprofit, ProRoma. This land provides 
permanent housing for about 200 residents of Pata Rât. While their housing 
may be secure, their distance from viable resources, lack of marketable skills, 
and discrimination will certainly have an impact on their sustainability options. 
The remaining people, numbering around 400, will be displaced and lose their 
source of income and other crucial resources. I will conduct fieldwork during 
the month of April 2013, during which time the Roma at Pata Rât will begin to 
feel the impact of the closing landfill. My research seeks to understand how 
the closing of Salprest Rampa will impact the livelihood of the Roma at Pata 
Rât, what resources they will seek to replace their lost resources, and how the 
change in sanitation standards will affect their role(s) in the cycle of 
consumption. 
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In recent years, the allegedly vast “Roma exodus” to Canada had been one of 
the main topics of local public discourse in Hungary. In Borsod, one of the 
most economically backward regions of Hungary, where one third of the Roma 
population of the country live (Kemeny and Janky, 2004), and where I have 
recently carried out my fieldwork, almost all Roma had some thoughts or lived 
experience about Canada.  ‘Canada’ was synonymous with the ‘Land of 
Opportunity’, a ‘Good Business’ that was worth investing in; a ‘Garden of 
Eden’, where there is no starvation. Canada was the chance to escape from 
the harsh reality of one’s daily life of destitution. Only those were reluctant to 
migrate who held a well-respected status in their local communities. 
 
This paper tries to address some core questions of this latest migration story 
of the Hungarian Roma. That is, what factors have triggered Roma migration 
to Canada in the past few years (since 2008), once the visa requirement was 
lifted? Can it be considered a ‘new wave of migration’ as far as the pattern and 
volume are concerned? Why is the destination country Canada, rather than 
any other European country? What facilitated the mass migration trend 
amongst the poor people with seemingly limited resources? 
 
Another question to be answered is what perpetuates the migration process in 
the case of the Hungarian Roma moving to Canada? Although it is obvious 
from the research literature that the migration network and the so-called 
‘migration industry’ are the facilitators that sustain the process (Massey at al., 
1993; da Haas, 2010; Vidra, 2012), in reality, how do these networks and 
industries operate in the case of the Hungarian Roma migrants?  
 
In order to answer these questions and to be able to understand the whole 
process of migration in regards to some Roma groups, I carried out short-term, 
pilot fieldwork in Toronto and also conducted a survey amongst both those in 
Toronto and those who have already returned home to Hungary.  I will base my 
arguments on these mixed method research findings.  
 

Session 4D 

Legal and Policing Issues 

Chair—Colin Clark 

Within this paper the concept of Travellers as a ‘forgotten minority’, first 
advocated by Williams (1994) is revisited.  The paper stems from cutting edge 
PhD research conducted at the University of Ulster from 2003 -2008: Irish 
Travellers and the Criminal Justice Systems across the Island of Ireland 
(Drummond, 2008).  Drawing on a literature review and original research with 
Travellers and police (Drummond, 2008), the author proposes that Travellers 
continue to be regarded as a ‘Suspect Community’ (Hillyard, 1993).  Despite 
the Human Rights Act 1998, and, a range of equality legislation in place 
across the island of Ireland, this paper investigates the impact of what has 
been referred to as ‘immediate and oppressive policing’ (McVeigh; 1997: 22) 
of Travellers.    The question as to whether or not Travellers remain ‘more 
likely to be stopped and searched’ than are many other groups within society 
(Jones and Newburn, 2001: 32) is explored.  As lack of knowledge on stop and 
search of Travellers is underscored by lack of statistics, the impact of this 
dearth of empirical evidence on Travellers and their involvement (or not) within 
criminal justice systems is reviewed.   
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The outcome of two laws concerning control of unauthorised encampments 
(one in the Republic, the other in Northern Ireland) and their influence on 
police responses towards illegally encamped Travellers are considered.  In so 
doing, the impact of zero tolerance policing strategies are debated (Cunneen, 
1999: 311).  Apposite to human rights concerns, the so called ‘Canteen 
Culture’ of policing (Reiner, 1992; O’Hanlon, 2002; Coxhead, 2004) is 
scrutinised in order to underscore and hold to account the behaviour of some 
officers towards Travellers.  Issues concerning ‘ethical and respectful 
policing’ (Coxhead, 2004: 4), alongside the concept of institutional racism 
within police forces, are posited.  Thereafter, using extracts from interviews 
(Drummond, 2008) cultural awareness training for police on Travellers across 
the island is examined.  The potential futility of diversity training vis-à-vis 
current legislation and policy responses towards nomadic Travellers (and, any 
impact on non-nomadic Travellers) is assessed (Mulcahy, 2012).  Thereafter, 
and prior to conclusion, the spotlight turns towards what can be deemed as 
crisis policing, especially, police responses towards domestic violence within 
Traveller communities. 
 
 
What happens when Kalderash culture enters an American courtroom? This 
paper explores a 2012 court case involving property, kinship, inheritance, 
gender, and elder fraud. I describe the history of the case, including why, when 
and how Romani culture became a factor and how the lawyer for the Romani 
defendant conceived of and structured his arguments. The concept of the 
“cultural defines” is well known in American legal scholarship and has been 
selectively employed; the concept brings up questions of cultural relativism 
and the universality of human rights (Renteln 2004).  In this Oregon case, 
culture served as an explanatory framework to decipher meaning and intent in 
Kalderash inheritance.  I describe how I was recruited as an expert witness 
and interrogate my role as a witness, including the negotiation of my legitimacy 
both vis-a-vis the Kalderash family and vis-a-vis the legal system. I analyse the 
courtroom testimony including that by the defending attorney, the Romani 
witnesses, and me: I focus on my cross examination by the prosecuting 
lawyer, where my publications became an object of discussion. While the 
judge ruled in favour of the Romani defendant, the case is now being 
appealed. I place this case in four larger frameworks: the history of Roma in 
Portland OR and the Northwest; the current changes and challenges in the 
community (such as in education, occupations, religion, gender roles and 
housing); the widespread dissemination of criminal stereotypes about Gypsies 
in the media; and finally, how Kalderash both strategically use and are 
disadvantaged in the American court system. The paper is based in over 30 
years of fieldwork with various Roman groups in the USA and Europe. 
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The Criminal Tribes Act enforced in British India is known to have aimed at 
efficient colonial rule in terms of tax collection and maintaining public order, by 
identifying the castes of criminal occupation and sending them to the 
settlements for labor. The Act has kept controversial even after it was replaced 
by the Habitual Offenders Act in 1952. It is because it influences the social 
status of those who had been notified as “Criminal Tribes” even today. It is one 
of the most notorious policies of British colonial rule, since it reflects the idea of 
race and criminology of Western Europe in the 19th century, which connected 
vagrancy with an innate tendency of criminals or certain group of people. It is 
pointed out that the British Gypsy policy such as the Vagrancy Act in 1824 was 
adapted to British India and a large number of nomadic communities were 
designated as Criminal Tribes [Radhakrishna 2001; 2008]. In fact, not only the 
policy, but the word called “Gypsies” was exported to India, and is still in use 
today. 
 
However, the Act did not target at the nomadic communities at the beginning 
[Malli and Vakulabharanam 2009; Chaturvedi 2007]. The process of the British 
policy toward Gypsies/Vagrants came to be adapted to India still requires 
close examination. For instance, categorical confusion between Gypsies, 
nomads, vagrants and migrants seen in European Gypsy policy [Lucassen et 
al.1998] could have been applied to designate the Criminal Tribes in British 
India. In addition, when we look at documents left by missionaries, the police, 
and administrators who worked for the Criminal Tribes in British India, we can 
see that they were aware of contradiction in connecting nomadism with 
criminals. 
 
This presentation first introduces the British policy toward Vagabonds or 
Gypsies in the 19th century and early 20th century. It was based on the idea 
that vagrancy is an innate tendency of Gypsy “race”, which explained their 
laziness and criminal behaviors. Such tendency was considered to be 
corrigible by sending them to the House of Correction and forcing them hard 
labor. Second, it shows how nomadic people came to be the target of the 
Criminal Tribes Act in the process of amendment of the Act. Here we can see 
how various kinds of communities came to be classified as Criminal Tribes. 
Lastly, by paying attention to contradictory voices against innate criminality 
attached to nomadism among those who engaged in dealing with Criminal 
Tribes in the Bombay Presidency, it makes clear that the Act reflected the 
British focus on punctual commitment to labor to ensure the land revenue and 
steady factory production. The Act was not enforced by simple determinism of 
nomads or Gypsies as born criminals, but standardization of the nature of 
occupations which made nomadism deviant and contributed to creating the 
basis of modernity. 

 
 
 
 
 
 
 
 

F R I D A Y ,  1 3  S E P T E M B E R  2 0 1 3  

  

From Vagrancy to 
Criminality - the Gypsy 
Policy and the Criminal 

Tribes Act in British 
India 

 
Ayako Iwatani 

Hiroshima University 
Japan 



45 

 

Session 5A 
Family, Death and Belief 
Chair—Sheila Salo 
 
My academic interest and research has been on the attitudes on death rituals 
among Gypsies and the relationship with religion and fear of death and dying. 
There is relatively little research on the relationship between different 
dimensions of religiosity, spirituality, and fear of death, among Gypsies. The 
present paper does not intend to draw generalizations about the image of the 
Gypsies in Spain but to bring a perspective of death attitudes and how they 
vary depending on culture and tradition in Gypsy people of Southern Spain. 
 
The religious context in which this work is developed was limited to a group of 
150 Gypsies to which the supernatural and the spiritual realm play a significant 
role. In this study we used the Spanish adaptation of the Collett-Lester Fear of 
Death Scale (Tomás-Sábado, Lemon and Abdel-Khalek, 2007), is one of the 
traditional multi-dimensional instruments most commonly used to assess the 
attitude to death, the difference between death and the process of dying, in 
regard to one's own death and the death of others. 
 
Death rituals have passed orally from generation to generation. Beliefs 
in charms and spells have developed specific attitudes among Gypsies, thus 
crafting meanings related to death which serve as an organizing principle 
important to determine how a person or a community behave. Death is 
inevitable, irreversible, and universal to all human beings. For religious people 
death is contemplated as the transition to another life and this is what fuels 
their meaning and life purpose. Attitudes on death and dying and the various 
responses to death, create the process of acculturation studied in this paper in 
the context of the Gypsy culture in Southern Spain. 
 
We will also give some examples of how religiosity and fear to death are 
closely related to Gypsies in Southern Spain. There is notable religious fervor 
that awakens in religious Gypsy circles during the celebration of “Holy Week”. 
This evolves great reverence and passion that honors and respect the death in 
the celebration of the Christ of Gypsies, that enable ecstatic religious fervor 
among the followers of this consecrated tradition. 
 
We will pay close attention to the role of the religious elements as coping 
resources to deal with situations related to suffering, pain and death in the 
dependence of the supernatural or the divine, through extrinsic religiosity, in 
the practice of personal prayer, or church attendance, religious beliefs, and 
conventional rituals, which act as a buffer from pain and psychological stress 
of how Gypsies approach to the intricate issues of life. 
 
Key words. Attitudes, death, fear, religiosity, Gypsies 

 
 
 

F R I D A Y ,  1 3  S E P T E M B E R  2 0 1 3  

 Presentation of Papers: Session 5 

FRIDAY — MC301 

Attitudes on Death 
Rituals and Religiosity 

among Gypsies in 
Southern Spain 

 
Eugenio Restrepo 

Madero 
University of Malaga 

Spain 

1100—1230



46 

 

F R I D A Y ,  1 3  S E P T E M B E R  2 0 1 3  

  

My blood, come with 
me! 

Widows and widowers 
in an Andalusian Gypsy 

community 
 

Nathalie Manrique 
 

Laboratoire d’anthropologie 
sociale 
Paris 

France 

Among the Gypsies of San Juan and Morote (southern Spain), the links 
between individuals and groups are conceived of as gift relationships in 
which givers are superior to receivers. This dialectic orders groups and 
individuals into hierarchical categories inherited at birth. In this way, human 
beings are held to be superior to animals, men to women, etc. Within each 
category, statuses fluctuate and are periodically readjusted by means of 
material or symbolic reciprocal transactions (taking place notably on the 
occasion of marriages). 
 
The relationship between spouses is consistent with this at once static and 
performative representation of social relations. During sexual intercourse, a 
man pours his "blood" into the body of women who becomes impregnated, 
such that, after several years of marriage, a women's body is deemed to 
have become very similar to that of her spouse; she and her husband 
become blood relatives. Following a person’s death, his/her spouse remains 
in mourning for about four years. As the identity of the surviving spouse has 
become very similar to that of the deceased, he/she also runs the risk of 
being called to the world of the dead. The wearing of mourning for the death 
of parents or older siblings may also last four years. A comparison of the 
mourning practices undertaken in the case of these different consanguineous 
and affinal relationships will shed light on the fact that they entail similar 
periods of mourning. 
 
 
This paper will present the institution of godparenthood in multi-ethnic context 
based on extensive fieldwork. The classic frameworks of interpretation gain 
secondary importance when we look closely to the interpersonal relations 
between Roma and other ethnic persons. Roma choose "real 
godfathers" (Blau 1964) from among co-ethnics and this relationship follows 
the general rules of godparenting. We will explore more deeply the 
relationship with the "not real godparents". These are Hungarians (who forms 
the ethnic majority in the locality), and usually there is already developed a 
patron-client relationship with the Roma family. Thus the core issue of the 
relationship is based not on the reciprocity of gifts, but on the economic 
action which was previously developed among Roma and Hungarian 
families. While the unwritten contracts of patron-client relationship do not 
confer a social surplus to this relationship, the Roma families try to raise their 
social status by building godparenthood with Hungarians. In the context of 
general mistrust, inequality, negative preconceptions and even hatred 
regarding Roma, the practice of the Roma families to bond with Hungarian 
persons/families through godparenthood gains particular importance (by 
transforming begging and charity into gifting they reduce social distance, 
dissolve the rule of reciprocity) which is deployed on different levels of 
sociality. 
 
 
 
 
 
 
 
 
 
 
 
 

Godparenthood : 
Strategy and Trust 

among Roma and Non-
Roma in Romania 

 
Stefánia Toma 

 
Romanian Institute for 
Research on National 

Minorities 
Cluj-Napoca 

Romania  



47 

 

Session 5B 
Gender and Identity (2) 
Chair—Fabian Jacobs 
 
 
Roma people live on the territory of Slovakia since approximately the thirteenth 
century. Apart from a few exceptions, their history in this region is 
accompanied by prolonged forced assimilation. In the postwar era, Roma 
people in Slovakia have been not accepted as a specific ethnic group, only as 
"citizens of Gypsy origin" of Slovak or Hungarian nationality. They have been 
entitled as socially and culturally undeveloped group. Big turnaround did come 
after the fall of socialism, when the state started to recognize Roma people as 
an ethnic group and they have finally acquired a long time denied human right 
to use their own language, organizing their own cultural, sporting and political 
activities. However, Roma people were not prepared for these changes, what 
have resulted in even more extreme social, political and cultural exclusion. 
Long-term adverse situation of Roma people and their social and political 
exclusion is the result, but also a cause of the low interest of Roma people to 
"take matters into their own hands", thus civic participation. 
 
 
The cumulative disadvantage can be seen in particular among Roma women, 
because feminine gender plays in the case of Roma´s strongly patriarchal 
society another disadvantageous feature. Therefore, the access of Roma 
women to education, employment and civic participation is significantly worse 
not only by their ethnicity but also gender. For this reason, we have decided to 
conduct research to identify gender and ethnic stereotypes, as well as barriers 
and incentives of civic participation of Roma women, which was part of the 
research and education project “Active Roma women: finding roots”, realized 
in 2009-2011. In this research, we have been reflected also the identity of 
Roma women in the context of gender, ethnicity and civic participation, the 
results, we would like to present in the paper. In the research project were 
involved 12 married Roma women with children, being interviewed by the 
method of two focus groups. Focus groups were conducted in the municipality 
Soľ, in the district Vranov, Slovakia. The municipality records currently 2,353 
people, almost half of the population is Roma (1148). As one of the first 
municipalities in the Vranov region, Soľ participates since 2002 in the 
“Program of community social workers”. 
 
Key words : Civic participation, Ethnicity, Gender, Identity, Roma women 
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Multidisciplinary work; Combining Oral History and Photography. 
 
Reconstructing the history of a Roma family, a sketch of his walk, from almost 
a year of collecting various interviews. 
 
The central character of my paper is a woman that leads the head of a gypsy 
camp located in Mexico, in a northern state of the country. 
 
In this long interview she shares all about how she met her husband and how 
she got to be part of the camp, how have they adapt to the circumstances of 
the country, the difficulties of the economic situation, what do they remember 
and know about their roots, and many anecdotes that give us an idea of how 
has been the experience of many Roma families living in México. 
 
Using life history interviews and photography as tools, I seek to form a 
"portrait" of Roma culture in this very particular case: México. 
 
This paper is presented alongside with my photographic work and some audio 
pieces. 
 
 
 

Session 5C 
Education (3) 
Chair—Colin Clark 
 
The issue of educating and indeed assimilating (or to use the less politically 
loaded term integrating) Gypsy/Traveller children has been, and continues to 
be, debated at length by Governments and other key decision makers.  This 
paper argues the case for qualitative approaches when attempting to gain an 
understanding of the learning needs and aspirations of the Gypsy/Traveller 
community in Scotland. 
 
Set within the context of successive government’s historically quantitative 
interventions relating to Gypsy/Traveller children’s attendance at, and 
participation in, educational establishments and learning processes, 
particularly the ‘Tinker Housing Experiments’ and their associated ‘Tinker 
Schools’, this paper highlights both the gains and challenges of the outputs 
and outcomes of these interventions for policy makers, practitioners and 
Gypsy/Travellers alike.  
 
This paper builds the case for qualitative approaches by arguing that past 
quantitative approaches have served only to further push the community to the 
margins of society and further argues that only by understanding the causes of 
these effects will a new narrative emerge: a narrative that enables us to see 
education, and other state provision, through the lens of the Gypsy/Traveller. 
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Almost eighty years have passed since Johan Dimitri Taikon wrote to the King 
of Sweden to raise the issues of Romani education, and almost fifty years have 
elapsed since Katarina Taikon and other activists demonstrated for the right to 
education for Roma in the country. While there have been positive changes 
regarding the rights of the Roma to education at the policy level, that includes 
the recognition of Roma as one of the national minorities in the country, there 
is still a discrepancy between policy and practice. This presentation concerns 
the current school situation of Roma in Sweden and is based on a qualitative 
study including interviews with 81 persons, Roma and non-Roma, in five major 
cities in Sweden, Luleå, Linköping, Gothenburg, Helsingborg and Malmö. In 
addition local documents on the school situation of Roma children in these 
cities were studied. The empirical data has been analyzed through an 
intercultural approach (cf. Lahdenperä 2004, 2010; Liégeois 2007), especially 
highlighting the perspectives of the Roma. In the analysis we will discuss the 
findings, where the study indicates that more Roma children attend preschool 

and school today, but drop out during secondary and upper secondary 
education is still prevalent. According to the study there is also more 
engagement and interest in the school situation of the children among the 
Roma parents as well as a greater understanding of the importance of school 
in today’s society. Other issues raised concern the lack of knowledge about the 
history and the contemporary situation of Roma among teachers and other 
staff at school and the far reaching consequences of this lack of knowledge, 
and the importance of Roma mediators in school contexts to change this. 
 
 
 
Objective: To determine the Social demographic characteristics of 

Roma people in Albania. 
Method: Standard household clustering technique  
Participants: Roma population (n =1265) 
Main Exposures: Roma people related to social demographic 

characteristics. 
 
Results: 
The weighted Roma study sample was young, with almost one-third (30%) of 
participants being less than 24 years of age (median age = 30).  The majority 
referred to themselves as Muslims (90.5%).  About 42 % had married before 
the age of 16 (official legal age for marriage in Albania is 18), and the majority 
who had married before the age of 16 were female (58.5 %). 5% report to be 
not married, but living with sexual partner.  In terms of education, 38.5 % had 
received no education and 26.6% completed only 4 years of education.  These 
percentages are particularly low given that primary education is compulsory in 
Albania.  
  
Recommendations: 
Develop out-of-school prevention and interventions Campaigns for Roma to 
reach young people who are not attending school. 
 
Develop Roma-specific IEC services that are tailored to the Roma culture, 
such as producing materials in their own language, producing low-literacy 
material (pictorial), and developing other methods of outreach and 
communication. 
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Session 5D 
History, Slavery and Emancipation (2) 
Chair—Sofiya Zahova 
 
This paper aims to inquire the knowledge and the perception of the Ottomans 
on the Gypsy/Roma in the late 19th century, more precisely under the rule of 
the Sultan Abdul Hamid II (1876-1909) which followed the Tanzimat era. 
Known as the period of reforms called Tanzimat (1839-1876) in Ottoman 
historiography, the 19th century for the Ottomans on the whole represents an 
era of modernization and westernization during which radical changes took 
place both in the state mechanism and in the society. Even though some 
reforms undertaken were called into question and despite the period’s 
conservative character and the censorship of the time, the rule of Abdul Hamid 
II was still a period where reforms were carried on especially in educational 
matters and the production of scholarly and literary works flourished at an 
increasing pace.  
 
Three different texts will be examined in order to shed light on what the 
Ottomans knew about Gypsies during the aforementioned period. The first 
one, representing scholarly knowledge reclaiming scientific value, belongs to 
Şemseddin Sami (Fraschëri) Efendi and is the “Gypsy-Çingâne” entry in his 
famous encyclopaedia-Kamûs-ülÂlam (1891). As a result of modernization and 
westernization, the text of Şemseddin Sami reproduces the negative image of 
the Gypsies generated by his European counterparts on whose texts he 
partially bases his work and on which he transposes his own prejudices.  The 
second text, a fictional one, embodying both popular and scholarly knowledge, 
is the novel Gypsy-Çingene (1887) of the prolific Ottoman author Ahmet Mithat 
Efendi. Ahmet Mithat, inspired by Mérimée, attempts to refute the prejudices 
against the Gypsies in his novel, albeit through the reproduction of the 
conventional Gypsy image found in European texts of the 19th century.  The 
last text based on practical and personal knowledge as it is claimed by its 
author, is a lengthy and detailed report (1891) underlining the urgency of 
improving the living conditions of the Gypsy population, submitted to the 
authorities by Sa‘adi Efendi, an Ottoman-Turkish and Persian teacher at a 
secondary school in Serres-Greece. The report of Professor Sa‘adi, as the only 
text to be written based on the personal experience of its author, will provide 
an opportunity to compare the local-eastern perception of Gypsies to the two 
other western-oriented texts. The analysis of these texts bearing three different 
kinds of knowledge and having thus three different objectives, will not only 
offer complementary information on the perception of Gypsies and on their 
living conditions in the Ottoman Empire, but will also throw light on how they 
were known and more importantly defined by the Ottomans: a definition more 
or less common in all three texts which shows how deeply rooted the 
prejudices against the Gypsies in the Ottoman Empire were. 
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Roma population had lived on Croatian territory from the second half 14 
century and from then they shared a similar history of violent persecution and 
assimilation state and local policy like other European countries. One of the 
most “horrified” attempts of their assimilation and persecution had happened 
during the Second World War in the Independent Croatian State. Pro-fascist 
Croatian Ustasha authorities in the period since 1941 to 1945 attempted to 
completely resolve the "Gypsy question" through their extermination. The 
results of this policy were the genocide of Roma people in Croatia. This 
presentation will analyze the history of the suffering of the Roma in this period, 
especially in the context of relations between the Croatian authorities and the 
domicile population towards them. Roma suffering in Croatia will be analyzed 
as part of a systematic policy of the fascist states toward the Roma minority 
population. One part of the presentation will cover issues of today's perception 
of suffering in contemporary Croatian historiography. For this presentation it 
will be analyzed archival sources, relevant periodical publications and 
literature. 
 
 
 
 

 
The Soviet government, recognized at once the formation of the Gypsy Union 
(1925) and later, tried to adopt the same approach a parallel in the 
propaganda work among national minorities, specifically Jews and Gypsies. 
Precise instructions in this respect have not reached us and it is possible to 
guess only their existence. In the documents and publications of 1927-1931 a 
steady mixture of approach arose – «the Jewish and Gypsy population». So, 
for example, it is underlined, that «the Jewish and Gypsy population should be 
involved in manufacture». 
 
In some regional executive committees, complex actions for the organisation 
of work with the Jewish and Gypsy youth was planned. To provincial 
departments of work the instructions were lowered "in order to pay attention to 
the attraction of Jews and Gypsies for works through acquisition of groups at 
correspondent points and in recruiting bureaus”. The same departments 
organised and ran courses of training for a new profession of construction 
workers where there was a special quota for young Jews and Gypsies. At 
youth selection in a brigade apprenticeship, for example, there was a joint 15 
percent quota for the Jewish and Gypsy youth. As one more illustration of this 
noted similarity there was an order issued for staff departments of the textile 
enterprises of the USSR serves, which arose in the connection with the 
transition of the seven-hour working day, about a recruitment of  new workers 
from representatives of the Jewish and Gypsy youth.  
 
Whom did the heads from Kremlin have in mind in the instructions on special 
activities for a new life for Jews and Gypsies? You see, gypsies were mainly 
nomads, but Jews among other nations of the Land of Soviets were Party 
functionaries themselves at gubcoms and kraycoms and they mainly held 
leading positions in the forefront. However, they could have meant the 
provincial (shtetle) Jews who as a rule laboured in towns and in the country, 
where they worked and toiled in artisan groups, communes and collective-
farms. They should have been in need to be lead into socialism like the 
wandering gypsies. 
 
The Soviet Authorities went further: they tried to create Autonomous region 
“ROMANISTAN” in 1937-1938 after the Jewish model in Birobidzhan (1935, 
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Far East). At the beginning on papers they aimed at the western Smolensk 
region, but after a while the heads of the Soviet Motherland radically changed 
their minds to the East. Gypsies who did not have passports were detained in 
Leningrad and mainly in Moscow and were delivered by force to the 
experimental  settlements near Taiga station and Chulym in Siberia. 
 
The experiment with Gypsies failed while the Jewish Autonomous  region is 
functioning fruitfully within  the Russian Federation. 
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Session 6A 
Representations (2) 
Chair—Fabian Jacobs 
 
This paper illuminates a dark age in English Gypsy studies, between well-
known laws and pamphlets of the Tudor era and the Gypsylorist Romanticism 
of the nineteenth century.  It draws on four hundred pages of Old Bailey 
testimony by more than forty witnesses describing the travels and dealings of 
the Squires family of Gypsies.  Against pervasive anti-Gypsy prejudice, 
whipped up by journalists and lawyers, it reveals unexpected interactions with 
country people, and a practical tolerance of Gypsies within the wayfaring 
economy. 
 
The elderly Gypsy Mary Squires, who travelled with her three grown children, 
was falsely accused of kidnapping and theft, and was condemned to death in 
1753.  But before she could be hanged, suspicion developed that her principal 
accuser had committed perjury. A second trial proved that the Gypsies were 
travelling from Dorset to Wiltshire, many miles to the South West, when the 
crimes took place in Middlesex.  Contemporary publications argued the matter, 
some supporting the Gypsy and others against her, generating hundreds of 
pages of text. Several studies have examined this case in terms of 
jurisprudence and gender, but no previous scholar has used it as a window 
into the veiled world of eighteenth-century Gypsies. 
 
The Squires trial drew attention to long-disused but still-extant statutes making 
Gypsies felons.  Some regarded the old laws as ‘just, good, and wholesome,’ 
that should be implemented, while reformers urged their repeal. The trial 
provoked outbursts of commentary that Gypsies were an ‘atrocious race of 
vermin,’ guilty of ‘many secret works of darkness,’ ‘wretches, very little 
removed from wild beasts,’ and ‘a sort of people whose very professions 
generally speaking entitle them to the gallows.’ It also revealed a level of 
familiarity among many witnesses who ate, drank and  danced with the 
Gypsies, gave them accommodation , bought goods from them,  and 
occasionally had their fortunes told.  Strangers treated the Gypsies cautiously 
and cordially, but not as pariahs. Rather, the Gypsies filled a niche in networks 
of entertainment, service, and distribution, for the most part untroubled by the 
law.  
 
The ethnographic detail in this case is unprecedented. It shows the Squires 
family following an economy of mobility and makeshift, selling peddlers’ items, 
earning pennies from fortune telling, and performing odd jobs like mending 
broken china.  Some of their clients regarded Gypsy money as ‘nimble,’ and 
took precautions ‘lest it might be conjured from them’ by deceit.  Travelling on 
foot a dozen miles a day, these Gypsies lived on beer, bread and cheese, tea, 
and the occasional fish or boiled fowl. They generally paid for their lodgings or 
slept rough on hay in barns.  They were neither mindless wanderers nor idle 
vagrants, but rather purposeful travellers with goods and skills to exchange for 
food, shelter, or money. After its initial stumble, the legal system secured them 
justice.  
 
Part of an historical study of British Gypsies, this research-based paper leads 
to a re-evaluation of the Gypsy experience in pre-modern England. 
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The novels of Lady Eleanor Smith (1902-45), an aristocrat who taught herself 
Romani while still an adolescent, reflect her love of Gypsy culture, which she 
observed at close range in Britain and Spain. Like George Borrow, of whom 
she was enamored from age ten, Smith was a self-made “Gypsiologist” who 
investigated Romani life and sought to explain, defend, and valorize it to a 
general audience in her popular novels, several of which were made into films 
in the “Gainsborough Melodrama” series but have since fallen into obscurity.  
The daughter of Conservative politician F.E. Smith, the first Lord Birkenhead, 
Smith led an eccentrically varied, albeit short, life that ranged from Blenheim 
Palace to travels with the Great Carmo Circus.   
 
Like that of other Gypsiologists of her day, Smith’s perspective was highly 
mediated by her reading of Borrow, whose works, according to the memoir by 
her brother, the second Lord Birkenhead, “quickened her passion for gypsies”; 
he says,  “She saw [Gypsies] through the eyes of Borrow, romanticized, a race 
apart, shorn of squalor and rascality, an hallucination that survived repeated 
contacts with them” (127). In this, Smith appears to be operating in what 
Deborah Nord has identified as the “nostalgic” tradition of Gypsy scholarship, 
in which “the Edwardian revivers of George Borrow…mourned an age that was 
passing and imagined the Gypsies as a lasting but endangered remnant of 
that age” (Nord 126).  (Interestingly, Smith attended the fiftieth anniversary 
jubilee dinner of the Gypsy Lore Society) 
 
If early twentieth-century Gypsiologists perpetuated Borrovian Romanticism, 
Birkenhead’s statement about his sister reveals his own identification with an 
equally significant strain in nineteenth-century discourse that identified 
Gypsies with “squalor and rascality.”  It is this sort of demonization Smith 
attempts to counter in her novels, in which she constructs Gypsy life as 
delightfully “wild” and “strange,” two adjectives favored by Borrow; however, 
while representing Gypsies as objects of desire, at the same time, equally 
powerfully, she draws upon and perpetuates negative stereotypes.  This paper 
will explore the complex depictions of Gypsies in three of Smith’s novels: 
Romany (1935), Caravan (1943), and Magic Lantern (1944), in which the 
social and sexual norms of British society are disturbed by the disruptive 
power of “wild” Gypsy figures, and will situate Smith’s work at the intersection 
of Romanticism and racism in which “wildness” represents both desirable 
nonconformity and antisocial otherness. 

 

 

As many have pointed out, particularly in recent scholarship, John Clare’s 
poems engage in the rhetoric of enclosure and confinement as the poet faces 
the hedges spreading around his native Northamptonshire and the later closing 
in of the asylum walls in the Epping Forest and in Northampton. In some of 
these poems, he turns to Gypsies, a turn many critics have lauded as 
“authentic” and “experiential.” These critics have, however, often made these 
claims while ignoring the particularly literary quality of Clare’s use of the Gypsy 
figure. In these poems, his concern is not so much “real,” historical Gypsies, 
but rather, Gypsies as an emblem of freedom, the characteristic most 
frequently assigned to them, as he faces his own increasing isolation, 
restriction, and alienation. He takes for his own the Gypsies, not as they are, 

but as he needs them to be. 
 
The Gypsies, mainly by virtue of their being perceived as both natural and 
exotic, have, of course, long been images of liberty. They are a common part 
of the British landscape, yet by skills seemingly both canny and uncanny, they 
remain detached—and free—from British society. Contemporary 
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commentators, therefore, alternately idealized and demonized them for it. 
Some perceived them as enviable and beautiful for their ability to remain 
unaffected by the corrupting and enervating influences of industrialized society, 
while others perceived them as dangerous in their imperviousness to society’s 
normalizing restraints. 

 

This theme of free movement may easily serve as a lens through which to read 
nearly every one of Clare’s Gypsy poems. Indeed, his personal experiences 
and interactions with Gypsies serve to underscore this idea, but in fact, Clare’s 
poems tropologize the Gypsies as an entry into a dialogue on late Romantic-
era anxieties about movement, liberty, enclosure, and confinement. 
 
 

Session 6B 
Identity and Culture (2) 
Chair—Carol Silverman 

 
The classical anthropology has extensively examined gypsy’s ways of life. This 
approach has contributed to a cultural and somehow essentializing vision of 
these. Although it has allowed a better understanding of the lifestyles and the 
social organization of the different gypsy groups, the traditional anthropological 
approach has shortcomings inherent in its truncated approach that isolates the 
Gypsies, as an object of research, from the dominant mainstream society. 
Thus was born the myth of the culturally, socially and economically self-
sufficient gypsy societies. Nothing could be further from the truth. Despite their 
racist historical rejection, exclusion and stigmatization by the majority society, 
there has always been social interaction, mainly economic, between Gypsies 
and gadjé / païos.  Moreover, the question of exclusion by the dominant 
society has never been considered as a structuring historical contingency. So 
it is for the myth of the nomadic Gypsies, while the majority of groups have 
settled and semi settled long ago. This is also true in regard to much racism 
legitimizing prejudices and stereotypes against Gypsies, like the one that they 
are noisy and disturbing, for that they live outside from morning till night. An 
ethnography I know have examined this issue in 1986, and concluded to a 
cultural characteristic related to their nomadic past. There was general hilarity 
when I reported this explanation to my gypsy friends on my 2010 fieldwork. 
Their own explanations led me, once again, to rethink a classical cultural 
interpretation in a critical social and holistic perspective that takes into account 
their social and economic exclusion, symbolized in the experience of the 
ghetto as a collective reclusion urban area, concluding rather to a 
socioeconomic interpretation of this lifestyle, namely the deplorable housing 
conditions, (smallness, unhealthiness, etc.) of the gypsy communities. 
Moreover, those kinds of essentializing cultural interpretations are linked to 
what I call the «cultural relativism» contribution to negative and essentializing 
exoticism categories telling us «that’s the way they are», meaning they are not 
part of us, but they are, part of our societies, of our nations, of the human kind. 
The approach of the critical social anthropology, by putting into perspective the 
historic relationship and interaction of gypsy societies and mainstream 
societies, highlights the constraints of "symbolic violence" on the gypsy 
condition. This leads to question the "cultural status" of the gypsy lifestyles, 
and to replace it by a "social status", negatively categorized as antisocial and 
uncivic to hide the reality of racism and exclusion of Gypsies by mainstream 
society. 
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The Roma people have existed in the territory known as Turkey today for 
about 1000 years. According to the official estimates, 3 to 4 million Roma 
people live in 66 of 81 provinces in Turkey. However, when the people define 
themselves as Dom, Lom, Mıtrip, Karaçi, Elekçi, Aşık, Poşa etc are added, the 
figure is between 6-8 million. 
  
The Roma people in Turkey face a wide array of problems. Discrimination, 
stigmatisation, unemployment, lack of formal education among others are the 
most important problems despite the recent Roma initiative by the 
Government.  
 
The seven page report defines major problem areas. Proposed solutions within 
the framework of existing legislations and administrative structure are then 
explained. Also, the need for new approaches, legislations and structures is 
emphasized. The report aims to contribute to the improvements in the status of 
Roma people without assimilating them. 
 
Problem areas and proposed solutions are explained in the report under the 
following headings: 
 
1. Sustainable policies should be devised towards the Roma people and 

these should be state policy 
2. Channels should be opened for the representation of Roma people at 

every level 
3. The Roma people should be included in the draft for the national 

employment strategy  
4. Romani cultural elements should be taken into consideration in urban 

regeneration projects 
5. Constitutional rights towards equal citizenship and non-discrimination 

should be put into practice 
6. The lack of formal education should be dealt with effectively 
7. The role models of the Roma community should be publicized   
8. Social projects of Roma Associations should be supported 

9. Our demands from the new constitution  
 

  

 

Session 6C 
Governance, Politics and Identity 
Chair—Margaret Beissinger 
 
With Romania joining the European Union in 2007 a large number of 
Romanian immigrants, including a significant Roma population arrived in the 
UK. They often face marginalisation in their host country, and are accused of 
failing to integrate into the mainstream society. There is however, only very 
limited research involving this particular group, and almost no studies look at 
processes of ‘assimilation’, or changes in culture and identity associated with 
migration. This study addresses this gap by discussing processes of ethnic 
identity construction amongst Romanian Roma in Govanhill, a culturally 
diverse neighbourhood of Glasgow, with a focus on the relationship between 
ethnicity, culture, and community. It also presents an alternative to the highly 
contested acculturation models, building on Frederick Barth’s (1969) ethnic 
boundary theory.  
 
This paper provides a short introduction into theoretical and existing empirical 
investigations of Roma identity and culture, followed by a discussion of 
relevant theoretical concepts of migration, migrant assimilation and ethnic 
identity formation. There is a particular focus on the concept of boundaries. In 
this context, the third part of the paper presents the empirical work carried out 
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in Govanhill, which has involved qualitative investigation into people’s 
perceptions about ethnicity, identity, culture, and community, and has been 
based on seven semi-structured interviews, complemented by participant 
observation in the community, and secondary analysis of existing data. 
Besides the actual analysis of the data, the paper also reflects on the 
challenges of the data collection and the influences that the researcher’s 
position (coming from the same country, but being non-Roma, educated and 
more ‘middle class’) had on the outcome of the interviews.  
 
The findings suggest that the Romanian Roma of Govanhill have engaged in 
active boundary maintenance and construction, particularly in relation to their 
new neighbours, the Roma from Slovakia. It can be argued that in Glasgow 
the Romanian Roma have re-constructed their ethnic boundaries in order to 
maintain the identity of their group in this new social context, where being 
Romanian is ‘positive’, and being Slovakian Roma is ‘negative’. They maintain 
this boundary by emphasising certain cultural elements they perceive as 
relevant (such as language), and by forming and maintaining a relatively 
closed ethnic community. Furthermore, the complex relationship between 
identity, community and culture revealed by the data supports Barth’s theories, 
and other constructivist approaches to ethnicity formation. 
 
 
Michel Foucault reminds us that “one never governs a State, never governs a 
territory, never governs a political structure […] one does not govern a city as 
a political structure, but the people, individuals or collectivities.” (Foucault, 
2004 : 126). 
 
If managing people is at the heart of the management of a city, this is not 
always easily identifiable and visible. It takes the form of procedures, norms 
and discourses of cleaning the city, investing on it and making it more secure, 
in order to offer a cleaner, greener, securer public space to the population. 
Yet, often underneath lies the intention to make order, to discipline and control 
the ones who disturb. 
 
This paper focuses in the deconstruction of these processes, through an 
ethnographic investigation with the displaced Roma families in Prishtina 
(Kosovo) and Tirana (Albania). The analyses is based on two specific cases; 
the first one is that of Roma families who were moved and driven out of the 
city by the municipal authorities of Tirana under the pretext of cleaning, 
keeping clean and developing the public areas; the second one is the case of 
hundreds Roma families chased from the city of Prishtina immediately after 
the war in Kosovo in 1999. Both examples illustrate how entire districts and 
villages have disappeared and others have been created, recreated, 
reorganized and transformed in new ghettoized spaces, due to the politics of 
the place. 

 

Thus, on the one hand the city offers an image of relative cleanliness and 
order, while on the other hand, other new spaces - qualified otherwise as non-
places (Augé, 1992), out-of-places (Agier, 2008, 2011), or heterotopias 
(Foucault, 2001)-, are produced and shaped in peri-urban areas, exclusively 
(mono)ethnic, rendering the Roma populations who live there in undesirable 
and invisible. 
 
Through analyzing the many elements that are at the heart of this 
management (control mechanisms, norms, procedure and practices), this 
paper shed light on how this management produces and reproduces 
banishment and ostracism for Roma populations. 
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1My translation from French. The original version is : « on n’y gouverne jamais un É tat, on 
n’y gouverne jamais un territoire, on n’y gouverne jamais une structure politique…on n’y 
gouverne pas une ville en tant que structure politique, mais c’est bien les gens, individus 
ou collectivite s » (Foucault, 2004 : 126). 
2My translation of non-lieux (Auge , 1992) and hors-lieux (Agier, 2008, 2011). 
 
 

Session 6D 
Language (2) 
Chair—Thomas Acton 
 
Gypsy language development must go phonology. Phonology is the study of 
how to use the audio material language. Serves distinguish the importance of 
topics distinctive features-Distinctive - distinctive feature applies the minimum 
units morfen and words in the expression as a whole system. 
The basic unit of phonology is the phoneme. "Phoneme" is a sound linguistic 
means. Is used to distinguish morfén, words, shapes language with different 
meanings (lexical, grammatical). It differs from the phoneme language hires 
one phonological feature distinguish. 
  
The ability to differentiate the various meanings we consider only a single 
language. Gypsy language is not standard language. Compared with standard 
language dialect requires a neutral voiced speech as emotional and stylish 
variation (folk narratives). Linguistic anthropology draws attention to the 
pragmatic component importance and meaning of expression, and audio 
elements that serve him. Phonology distinguishes dynamics and melody (tone 
modulation language syllables with accent phonological words). 
Linguistic communication is not just a sequence of phonemes arrangement. 
Communication creates a modulation of the chain (strength, height, pace) as 
phoneme string as modulation finding, convening, question, start testimony ... 
These phonological important prosodic features of words creating Token 
higher level - statements. It is   a means of language standard. 
Consideration the examination of the Gypsy language must be based on the 
particular material language environment, so that comparative data from 
multiple languages to document the generalizations. General Phonology deals 
with general questions phoneme identification and the relationship between 
them. Comparative Phonology confronts the phonological systems of different 
languages relatives and non-relatives, ev . within one grouping of language 
and its different variants. Phonological system is examines primarily at the 
level of synchrony. Application the historical development of the language 
dealing with historical phonology, which is part of the historical grammar of the 
language (ancient Gypsy language). Of interpretation is intertwined with 
historical phonetics, because some authors often think of sound 
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representations abstracts phonemes. Order not to alter the phonetics - 
phonology (Phonetics me generally accepted adaptation of a standard 
language phonetic realization orthoepy - pronunciation). Phonology, I will rely 
on access   the Prague phonological school, which presented basis 1928 I. 
international conference in The Hague. Personalities the Prague phonological 
school: Romportl, M., Vachek, Kořinka, J., Erhart, J. M., Jakobson, R.  
 
The methodology of the study 
Empirical - theoretical phonology exploratory Study of Roma speech will focus 
on ethno-Roma groups on local character around town Poprad - Slovakia 
Podtatranského region. 
 
Research is relevant for phenomena audibly: 
 
a. phonological phenomena such as sound unit segmental phonemes - 

linguistic analysis divided into discrete units (sociolinguistics - Areal 
linguistics). This position is a term phon difference is that the phonic is 
switched acoustic unit volume. A special type of segmental phoneme is 
"borderline signal" indicates the limits of a meaningful whole of speech. 
Interpretation system consists of discrete units "phonological sieve" 
where with his help identify the core   morphemes, the implementation 
of individual roots, affixes, endings. 

b. phonologically the phenomenon interferes more than one whole 
segment. His carrier the syllable, word, utterance. It is called 
suprasegmetalna also called as indiscreet as intonation phrases in the 
program elements the successive in a particular section.        

c. application method for teaching Gypsy language training is focused on 
the development of right and left brain hemisphere with the phonetic the 
principle of (pronunciation) and reality reading the text. Application is 
intended for the adults and children indiscriminately learning difficulties. 

  
From the definition of the phoneme proceed certain features that must meet 
the phonemes in languages: 
 
a. phoneme must be in the language sufficiently differentiated from other 

phonemes - in its sound implementation must have articulatory acoustic 
features that are not repeated in other phonemes of the same language. 

b.  phoneme must be part of a system of units of the same plane linguistic 
analysis of them are associate relations similarities, but mainly what it 
differs from the of  other.  

 
Objective research: Reality a sound (melodic) 
Various lexical, lexicography, morphological substance Gypsy language 
defines as "sound came that is in the language of meaning". This definition of   
the linguistics view of language not sufficient. Phoneme cannot be equated 
with the vowels, because term belongs to a different level of analysis of 
language audio material. This unit has a specific speech sound reality from  
specific acoustic - articulator attribute. Phoneme is a unit of language, which is 
built given in particular the position of the system. The existence of phoneme 
figuring thought processes; we abstract a number of concrete realizations on 
the grounds that the sound of the plane talk is or is not capable of 
distinguishing the of meaning the means it can not be inferred only from those 
empirical facts. Phoneme is therefore sometimes seen as a construct.  
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Used literature:  
Krčmová, M., Introduction to phonetics and phonology of bohemisty, the 
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Matějček, Z., Dyslexia - a specific reading disorder, Praha 1993, ISBN 467-56-
9 80-85.  
Vyštejn, J., defects of pronunciation, SPN Praha 1979  
Vachek, J., Dictionary of the Prague Linguistic School, Charles University 
in   Prague Karolinum 2005, ISBN 80-246-0933-9.  
 Not sure what is meant here 
 order of words 
 
 
 
 
The Romani varieties of the Spanish-speaking countries of the Americas 
show a number of borrowings, at the level of lexicon and phonology. 
Moreover, Mexican Romani speakers seem to have replicated the Spanish 
estar using the nearly obsolete Romani subject clitic pronouns in 3rd person 
attributive predications (Author): 
 
Mexican Romani 

 
 
Spanish: El niño está feliz. ‘The boy is happy.’ 
 
A pilot study, based on the preference task by Geeslin and Guijarro-Fuentes 
(2008), confirms the existence of such uses among Romani speakers of 
various migration waves currently living in Bogota, Colombia. Some 
instances of this feature can also be found in Romani texts from Argentina 
(Bernal 2005). 
 
The presence of this type of attributive constructions in distant Romani 
communities of the Americas, its absence in the most closely related 
varieties of Europe (Matras 2002, Elšik and Matras 2006), and its absence in 
earlier Romani texts from Mexico (Pickett 1962), raise the question of the 
chronology of this typologically interesting innovation. 
 
The hypothesis that we propose to account for this shared feature in these 
Romani varieties of the Americas is based on the study of the contemporary 
Romani social networks. Life- story interviews, ‘go-alongs’ and participant 
observation in Colombia show that Romani groups have kept close ties 
with one another beyond national borders. Available biographical evidence 
from the early twentieth century also indicates that various Romani groups 
were closely connected upon arrival in the Americas and kept close links 
in the following years. Some collected narratives suggest that migrants 
arriving throughout the twentieth century were incorporated into these ties 
and relations. This paper shows the relevance of a Romani mobility and 
network approach to add insights on shared traits, such as the linguistic 
innovations described above. 
 
 
References 
Bernal, Jorge. 2005. Le Paramícha le Trayóske. Buenos Aires: Gobierno de 
la Ciudad de Buenos Aires. 
Elšík, Victor and Yaron Matras. 2006. Markedness and language change. 

(1) o raklo =lo felis 

  
DEF.M boy 3SG.M happy 
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Palama’s probably most famous poem, "The Twelve Lays of the 
Gypsy" (1907), is a poetical and philosophical journey. The term "Gypsy" is 
used to personalize a free-thinking, intellectual rebel, a Greek Gypsy in a post-
classical, post-Byzantine Greek world, an explorer of work, love, art, country, 
history, religion and science, keenly aware of his roots and of the 
contradictions between his classical and Christian heritages. Throughout the 
long poem, the Gypsy’s Personality is described as a powerful and free figure, 
which has been through the dark ages and the past glory of Byzantium to the 
bitter reality of today. We find particularly interesting the period when the 
poem was published. It was the beginning of the 20th century (1907) and we 
think that those years in Greece and Europe used to be a transition from the 
past century to the new (relatively similar to our years). Particular attention will 
be paid to the constraints and possibilities which arise from the historical and 
political context of the poem. The situation of Gypsies of Greece has been 
associated with major political and historical changes. The nomads were 
coming and going according to the troubled history of the country. Some of 
them were staying contributing to the reform of Society. The epic poem by 
Palamas indicates the importance of the free spirit of Gypsy; the audience 
follows the roots of the history through the social-cultural Nomadic Life. 
Palama’s famous poem was an extreme form of poetic and social analysis of 
the Gypsies, for those ages.   
 
 
Additional Papers 
Chair—Colin Clark 
 
The knowledge and study of the Gypsy/Roma groups is of great importance 
for the scientific knowledge, but also for the Roma themselves, their identity 
and for the governmental strategies and policies. Different Roma groups have 
different characteristics, traditional values, customs and rules common for 
their own community that are not universal for all Gypsy/Roma groups. That is 
why it is necessary to explore the heterogeneity of the Gypsy/Roma 
community.  
 
Considering previous research, definitions, analyzes and the model of Gypsy/
Roma group in the Romani Studies, this paper will present a mosaic of the 
existing Roma groups, subgroups and metagroups units in Middle-Western 
Bulgaria (regions of Sofia, Pernik, Kyustendil and Dupnitsa). The report 
discusses the results of the first comprehensive study of the Roma groups in 
this region of Bulgaria and is based on ethnographic research. The information 
about the groups is presented in historical perspective (since the time of 
settlement of the groups in individual mahallas) as well as in comparative 
context. On the one hand, the proposed presentation pays special attention to 
the role of the traditional occupations in the settlement, development and 
identity of the groups. On the other hand, the impact of the contemporary 
processes as the migration outside Bulgaria is also analyzed. The 
ethnographic information about the groups is presented on the base of the 
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 boundaries and interrelations with the other Roma/Gypsy groups with which 
the group is in contact. It has been analyzed in regards to the contemporary 
stage of the development of the processes of change and dynamics in the 
identity and the language/dialect of the Roma groups.   
 
 
 
In this presentation, we propose to reflect and discuss some of the results 
from two qualitative researches that took place in Portugal between 2007 and 
2010. They focused in Gypsy women singular life paths from their own 
perspective and almost of them include segregation or punishment from their 
families. It is an analyses perspective not very known and explored, in theory 
and empirically. In general, Gypsy studies attribute a central role to Gypsy 
women in Gypsy culture. However, results show that women cannot express 
their individuality due to belonging in-group pressure and control. 
The analysis undertaken here focused on pathways of life of Gypsy women, 
which can be understand as singular processes of differentiation and 
integration, embodied in trajectories of lives marked by processes of 
socialization and social learning, including rules, norms and morals of gypsy 
and non-gypsy societies. It seeks to answer an axial question : how is the 
social integration of Gypsy women and the consequences in terms of cultural 
references and production of Gypsy sense of identity with effects not only their 
experiences but also family and the community outside the in-group. 
 
Keywords: Women. Gypsies, Life paths, Portugal 
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NUMBER 

McCance 
301 
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309 

McCance 
402 
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Session 1 Session 2 Session 3 

1030—1200 1300—1430 1500—1630 

    

Religion and Faith (1) Education (2) 
 

Religion and Faith 
(2) 

   

Poverty, Exclusion 
and Marginality 

Migration and 
Belonging 

Urban Space, 
Housing and the 

City 

   

Education (1) 
History, Slavery and 

Emancipation (1) 
Representations (1) 

   

Identity and Culture  Language (1) 
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ROOM 
NUMBER 

McCance 
301 

McCance 
307 

McCance 
309 

McCance 
402 

Friday 

Session 4 Session 5 Session 6 

0900—1030 1100—1230 1330—1500 

    

Music, Performance 
and Social Change 

Family, Death and 
Belief 

Representations (2) 

   

Citizenship, State 
and Nationality 

Gender and Identity 
(2) 

Identity and Culture 
(2) 

   

Lives, Livelihoods 
and Legislation 

Education (3) 
Governance, 

Politics and Identity 

   

Legal and Policing 
Issues 

History, Slavery and 
Emancipation (2) 

Language (2) 

1530—1630 

Workshop session: MECOPP (Minority Ethnic Carers of People Project, http://www.mecopp.org.uk/). 
This is a small interactive workshop session, facilitated by Michelle Lloyd and led by Gypsy/Travellers, 
sharing examples of their work in Scotland. Please note that a maximum number of 25 people can attend 
this session on a ‘first come, first served’ basis. Please register in advance with Colin.Clark@uws.ac.uk. 

P R O G R A M M E  S C H E D U L E  

1615—1700, McCance 301 
Additional Papers:   
Paper 1 Lilyana Kovatcheva—Roma Groups in Middle-Western Bulgaria 
Paper 2 Olga Magano and Manuela Mendes – ‘Gypsy Women in Portuguese Society: Tracing Singu-

lar and Plural Paths of Life’ 

http://www.mecopp.org.uk/
mailto:Colin.Clark@uws.ac.uk
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